
































BOOK REVIEWS 

Elton Trueblood, The New Man for Our Time. New York: Harper 
and Row, 19iO. 126 pp. $3.50. 

Elton Trueblood's most recent book (except for The Future 
of the Christian, published almost concurrently with this one) 
manifests all of the graces which mark his earlier works: admirable 
balance in viewpoint and treatment, clarity of argument and 
disarming simplicity in prose style, and authentic and broad­
minded concern for the Church of Christ and its influence in the 
contemporary world. Indeed, one is tempted to say that The New 
:Man for our Time displays these graces even more obviously than 
most of its predecessors, but this may be so only because this book 
is, in the nature of the case, the outcome of more years of literary 
practise and of mature reflection upon the questions which have 
always interested Trueblood, and because, more particularly, it 
incorporates the fulfillment of a less difficult (though not any the 
less important) objective than those which prompted most of his 
other books. For it is the author's intention, in this book, to point 
up one obvious affliction of the Christian community in our 
time-its divided and polarized condition-and to suggest that 
the remedy for this affliction lies in the development of new kinds 
of Christian individuals, individuals who know what it is to be 
morally and spiritually whole. 

According to Trueblood, the spiritually whole individual is 
one in whom three significant qualities are present, and present 
in harmonious combination: compassion, reverence, and intellectual 
integrity. It is his conviction that the Christian who manifests these 
qualities is the kind of Christian who becomes most truly relevant 
to his age and therefore always remains contemporary. This kind 
of Christian is indeed the "new man for our time" and for every 
time! 

The author opens his book with a simple analysis-as he sees 
it-of the essential nature of this polarization in the contemporary 
church. He finds this division, or rift, to exist, not primarily along 
denominational lines, but within the denominations between those 
who contend that the gospel of social action and service is enough 
for our time and those who contend that religious worship and 
devotion are most essential for our time, between those who stress 
the needs of society and those who stress the needs of the indi­
vidual. Trueblood argues that if this rift is to be closed and the 
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church rendered relevant and effective again, more individual 
Christians must realize that the new man for our time needs to 
be both conservative and liberal (in best sense of these terms), 
both "pietist" and "activist," both willing to learn . from the past 
(tradition) and eager to live well in the present. " . '.'. 

In the second chapter, Trueblood offers several striking 
examples of personal and religious wholeness, selected-not sur­
prisingly in the case of this author-from Quaker history in an 
endeavor to suggest a "pattern adaptable to our own generation." 
One of these is John Woolman, of eighteenth-century America, 
and Trueblood's portrayal of his person and contribution goes a 
long way towards persuading us that the author may be rio-ht in 
asserting: "If there is any better example in all religious 
of the combination of personal devotion and social witness, we do 
not know where it is to be found." 

The third chapter of The New Man for Our Time takes up 
the matter of "reverence" and indicates a number of spiritual 
disciplines whereby it can actually be cultivated in the life of the 
Christian. By cultivation of reverence Trueblood means the 
conscious nurture of the inner life, and it is his contention that the 
"man who sUPl?oses that he has no time to pray or to reflect, 
because the SOCIal tasks are numerous and urgent, will soon find 
that he has become fundamentally unproductive, because he will 
have separated his life from its roots." He chides pastors for 
failing, in many instances, to introduce those under their care to 
the masters of the inner life (writers of great 

lIterature), an area in which, as he maintains, they 
mIght be expected to have the greatest competence." And his 

reply to the critic who charges that the church's major ailment 
to.day is precisely its concern with "piety," is that the real trouble 
wIth the church is the fact that "its piety is not deep enough." 

following chapter restores the balance, as it were, by 
stressmg the need for strong social concern and social service in 
the "new Christian" for our time. In this connection, the author 
comments intelligently on the inherent limitations of the current 
practise and advocacy of "speaking with tongues." The strength 
and sanity of this chapter lies, I think, in its basic argument that 
the social order can be altered and bettered when more Christian 
individuals, "located in positions that affect the structure of society 
are motivated and trained to assist in producing the fullest and 
freest life for others that is possible." Still, Trueblood does not 
avoid the more complicated matter of public statements and 
proposals on social issues by Christian bodies, but remarks perti­
nently and wisely upon it. And here again he is able to draw upon 

and Methodist history for practical hints about the spirit 
m whIch modern man should proceed in dealing with the social 
problems of our own day. 

The final chapter is concerned with the third lack which 
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must be supplied. if Christians are to be the new men which our 
world so desperately needs: the lack of "intellectual integrity." 
Trueblood's insistence on the need for greater intellectual honesty 
and effort in Christians may seem altogether irrelevant in a day 
when a powerful anti-rationalist and anti-intellection mood is 
rapidly becoming the "spirit of the times" and is rapidly fashioning 
its own counter culture.1 But this is not so; as the author so 
perceptively observes, the ethical inconsistency and confusion which 
so often marks the protests and projected hopes of modern man 
reveals that, at bottom, he is no longer capable of reasoning 
logically and consistently. He, therefore, approves or advocates a 
certain line of action (entire permissiveness, for example) in one 
area of life and a very different one (violence or contemptuous 
rejection, let us say) in another realm of life. It is precisely modern 
man's increasing inability to recognize and accept objective, 
universally valid norms of human behavior and to consistently 
apply these to specific situations and issues, which has catapulted 
him into the ethical morass of our time. It is entirely relevant 
and urgent, therefore, that Christians, on the other hand, demon­
strate an intellectual integrity and tough-mindedness which insists 
on certain affirmations of Christian truth, which clearly exposes 
the inconsistent "humanisms" and "pantheisms" of our day, and 
which relentlessly shuts modern man up to the necessity of coming 
to terms with the person of Jesus Christ. 

This, then, according to Trueblood, is the kind of new man 
which our time needs. And this is the kind of book, we may add, 
which members of our own churches might well use as prompter 
for honest and serious group discussion; it could do all of us a 
world of good! 

Herb Giesbrecht 

1. See Theodore Roszak's The Making of a Counter Culture for a 
provocative study cf this anti-intellection mood. 

Hans Hahn & Werner Raasch, Helping the Retarded to Know 
God. St. Louis: Concordia, 1969. 112 pp. $1.95. 

Instructor's Guide for Helping the Retarded to Know God. Pp. 54. 
$1.95. 

Several years ago after a Teachers' Training session I was 
conducting, several ladies came to upbraid me. They reminded 
me that all of the "techniques" and aids I had been talking about 
applie~ to normal children and adults. Where, they asked, could 
they fmd help for the group of retarded students they were 
responsible for on Sunday mornings? Since several of our larger 
churches have classes for the retarded, I can only suppose that 
such material is needed both by these as well as by churches who 
have not yet accepted the challenge of such special classes. 

Helping the Retarded is designed to instruct teachers of the 
retarded, though the text and the Instructor's guide are of special 
interest to the DCE or SS superintendent in your congregation. 
However, the text is well worth everyone's consideration in terms 
of helping us to understand better the approach required to care 
adequately for the retarded who also need to be drawn into the 
Christian community. 

The text outlines the "nature of mental retardation" the 
"spiritual needs of the retarded," "teaching and learning:' and 
"the teacher and his responsibility." Of especial value at least 
for me, was the brief bibliography listing curriculum aid; available 
(p 81ff, 97ff) plus other suggested reading (e.g. counselling 
parents of the retarded). 

The Instructor's Guide outlines a possible procedure for 
implementing a course and gives focusing directions for the 
material in the text, constituting a useful, but not indispensible 
tool for examination of this important topic. It comes complet~ 
with tests which make the applicant eligible for the Concordia 
Leadership Training Program. 

Vern Ratzlaff 


