
































































equilibrium through the storms of life. "Whom the Lord loves . .. " 
This theme needs Jlnderlining. As some of us know too well, a 
disturbing question looms like an atomic cloud in the sky of 
mind: "What wrongs have I done which makes God angry 
me?" Now is the time for reassurance, not that the person is so 
good, but that God is so good. This is no time for scolding 
congregation; it is time to remind the heart and confirm the .mmd 
that God's declarations about His grace are everlastingly true. 

If the preacher feels uncertain as to the degree of dogmatism 
with which to preach this, let him read and refer to Kierkegaard's 
"The Gospel of our Suffering" in which he writes: "Suffering is a 
sign-post ' on life's highway that we are on the right road." 
III. SUFFERING PRODUCES THE FRUIT OF 

12:9-11 
Let the preacher speak as one who knows the reality and 

pain of trouble. The people will thank you for saying to them and 
, with them, "No chastening for the present seemeth to be joyous" 

(v. 11). There's no fun in suffering! Let's tell it like it is! However, 
there is no substitute for producing righteousness and holiness. No 
increase in fruit-bearing without pruning! Here is where 15 
can be used as a confirming passage. And behind all is the intelli­
gent plan of God, the "Father of spirits," who designed us to 
"live" -really "live." 

An investigation of the Greek term for "exercised" (v. 11) 
from which we have our word gymnasium, yields the lesson that 
the profit or blessing of the chastening experience comes "after­
ward." Not at the beginning of the race but at the end, comes the 
prize. And it is the "peacable fruit" or a "sweet-tasting-experience" 
in place of the bitterness, of the painful hours. Use Annie Johnson 
Flint's life-story, or sometlhing similar, as illustration of this area of 
truth. 
IV. SUFFERING PREVENTS US FROM GOING ASTRAY 

12:12-17 
What must be done with such figurative language-"lift up 

the hands which hang down .. . "? As C. S. Lewis says pointedly, 
"You must translate every bit of your theology into the vernacular." 
The writer to the H ebrews is saying, is he not, that we are to 
ha,ve done with paralyzing discouragement? "Make straight paths 
for your feet" probably says to us, "Think straight; don't let your 
thoughts wander into pessimism or questioning of God's love, or 
the despising of His ways with you." And a warning is in order­
the "lame," people who are shaky in their faith, need all the help 
they can get from fellow-Christians who are walking straight. 

"Trials act as a thorn hedge to keep uS in the good pasture" 
for our own sake and the sake of others. Sentence quotations are 
helpful here: "Prosperity is a hole in the fence through which we 
stray." Psalm 119:71 "It is good for me that I have been afflicted; 
thalt I might learn thy statutes." 
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CONCLUSION 
The Word has been given. A minute-summary of the k 

ideas may be one way of bringing home the message. Or select 
an appropriate hymn in which the congregation can express in 
the first person their own acceptance of the path of God for them 
with hope and faith. An example: "My Faith Looks up to Thee." 

BOOK REVIEWS 

Paul Lederach. MENNONITE YOUTH. Scottdale: Herald Pre88. 
1971. Pp. 109. $2.50. 

With the growing interest in statistical data on the religious life 
of Americans, an interest evidenced in Profile of Church Youth 
(Strommen; 1963), What Do we Believe? (Marty, Rosenberg, 
Greeley; 1968) and The Gathering Storm in the Churches (Hadden; 
1969), it was only a mater of time until the Mennonites also hit the 
sociological trail. In Mennonite youth we have the responses of 
1232 youth (14-17 years of age) and 553 adults (67 of them pastors); 
the respondents represent 67 congregations from Alberta to Virginia 
of the Mennonite Church (OM's to us). The results are tabulated in 
correlation with the findings gained by a similar survey among 
Lutherans, Evangelical Covenant and Southern BaptistS. The work 
was supervised by Paul Lederach, presently Director of Congrega­
tional Literature Division of Mennonite Publishing House; Scottdale. 

While it is not self evident that the findings among Mennonite 
youth may be extrapolated to Mennonite Brethren youth, it is of 
interest to note some of the significant data apparent in Lederach's 
study, and to remind ourselves of the need to perform a similar 
service for our educational institutions and conference boards; it 
is a publication very a propos of this inter-institutional issue of the 
JOURNAL/VOICE. 

The 400 questions in the survey covered concerns (family unity, 
spiritual doubts, personal acceptance, moral problems), interests 
(mea:ning in life, religious activities), church teachings and attitudes 
(youth group, boy-girl, perSonal faith). 

Several items struck me as worthy of our attention. For 
example, least acceptance of church teachings appeared among 
youth from churches with memberships of more than 400; great t 
perception of "particularities of the Christian faith" showed amo:n 
youth from churches with memberships of less than 100;' the high t 
scores in a balance of teaching and relationship appeared in those 
from churches with memberships of 100-399 (p. 58). 

Racial discrimination is still apparent; 15% of youth (3% of 
pastors) believed exclusion of Negroes from church activities is 
justified. On a five-point item concerning racial attitudes, youth 
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showed more discriminatory attitudes in four of them than did 
adults and pastors. On all of a six-point item concerning human 
relations, youth were more judgem~ntal than adults and pastors 
were. Sample: 13% of youth, 4% of adults, 0% of pastors, agreed 
with the statement, "Enemy countries should suffer as they have 
made others suffer" (p. 60). 

In terms of "traditional teachings," youth tend to be less 
traditional than adults and pastors (again in that order), with the 
exception of the statement, "The elimination of all racial dis­
crimination is a goal of Christianity," where 59% of youth, 67% of 
adults, and 70% of pastors, agreed. Somewhere Chalcedon has been 
neglected when to the statement, "Jesus Christ had a beginning like 
created angels," 17% of youth, 7% of adults and 4% of pastors, 
agreed! The Marcion heresy is still with us: 6% of youth, 2% of 
adults, 1% of pastors agreed with "Jesus differs from God in that 
God is stern and Jesus is gentle." On "traditional teachings," 
Mennonite youth tested lower in terms of agreement than did their 
Lutheran or Southern Baptist counterparts. The same lack of 
commitment to creedal Christianity, creedal emphasis exemplified 

in the long history of Mennonite confessions of faith, is further 
illustrated by agreement with the following statements: "Other re­

ligions are as right before God as Christianity" (youth, 36% agree; 
adults, 13%; pastors, 7%); "Each religion leads to the same God 
(youth, 22% agree; adults, 11%; pastors, 3%) (p. 67). 

In relation to attitudes toward youth groups, "the most positive 
evaluations of the youth groups are found among freshmen. This 
decreases steadily year by year" (p. 73). 

In attitudes toward service, 35% indicated a preference for 
serving in church-related programs (p. 79). 

Of interest to those in church colleges is the fact that 27% 
indicated they would attend a "church school." This is in contrast 
to present figures of post-high school enrollment which indicate that 
about 50% of OM youth are studying in their conference-related 
schools. Among MB's the figure is much lower, particularly in 
Canada where it is virtually nil in terms of arts or science study. 

Another feature of the study was the attempt made by adults 
and pastors to project the probable responses of youth to many of 
the questions. In all instances, pastors' misperceptions were appre­
ciably higher than the adults' misperceptions, i.e. pastors tended to 
understand youth less than did other adults, overrating their 
concerns. 

To those of us who have been involved in church high schools, 
the lack of significant differentiation between youth people attending 
these schools and young people attending public schools, is matter 
for serious consideration. In terms of financial stewardship; church 
attendance; bible reading; prayer; understanding of religious teach­
ing; concept of forgiveness; attitudes toward service, nonresistance, 
ordinances and the church; and vocational ambition, there were no 
significant deviations between all youth and youth in church high 
schools. Oh, yes, there was one exception-the latter tended to have 
more trouble getting along with their parents (p. 56, 65, 82, 95, 96). 

What does Mennonite Youth suggest to us? First, that we 
might be encouraged to do a similar survey among our youth. 

64 

Second, that we evaluate more closdy the effectiveness of our 
homes and church training programs to see what results we are 
achieving in terms of "traditional beliefs," i.e. historic orthodoxy and 
creedal faithfulness, as well as in attitudes and expressions of faith. 
In terms of fledgeling samples of home strength and inter-personal 
relationships, samples tested by, and correlated with, the Jourand 
100-point questionnaire, I have found that our MB youth rate 
significantly lower in self-disclosure and self awareness scores than 
do youth from other denominations or from no religious persuasion 
whatever. Is our home training adequate to meet the tensions of our 
society? The suggestions taken by G. Konrad's and H. Jantz's 
articles may well supply the necessary direction in this respect. 

Lederach's book presents sobering information about the OM's­
youth, adults, pastors-basic affirmation of the faith. We need to 
take the MB pulse, as well. 

Vern Ratzlaff, MBBC 


