














THE PATTERN OF NEW TESTAMENT TRUTH, by G. E.
Ladd.

Grand Rapids: Wm. B. Eerdmans Pub. Co., 1968. Pp. 119. $3.75.

Since the 1930’s there has been a movement in New Testament
studies to find the unity of the Biblical message, rather than
emphasize its diversity. Dr. Ladd’s treatment follows this new
tendency. His thesis is that the unity of the New Testament
theology is found in a view of God “who visits man in history to
effect the salvation of both man, the world, and history” (p. 41).
The diversity in the New Testament (e.g. The teaching of the
Synoptic Gospels, John, and Paul) consists of several interpretations
of this major redemptive event in Christ.

The background for this pattern of New Testament truth Ladd
finds in the Old Testament, not the Greek view which formed the
historical environment of the New Testament. Ladd, therefore,
specifically opposes Bultman’s contention that Gnosticism was a
pre-Christian syncretistic mythology that distinctly influenced New
Testament thought (p. 12). The Old Testament view of God as a
personal being who visits man to establish fellowship with himself
rather than the Greek view, “That God can be known only by the
flight of the soul from the world and history,” is the background of
New Testament thought.

The New Testament pattern of truth is developed in separate
chapters devoted to the Synoptic Kingdom of God, the Johannine
theme of eternal life, and the Pauline pattern of justification and
the life of the Spirit. Each of these concepts are found to share a
common theological perspective, standing in continuity with the
Old Testament—that God invaded history in Jesus Christ to re-
deem man and unite him to himself.

The “Kingdom of God” concept, at the center of our Lord’s
teaching is a fulfillment of the Old Testament promise in the event
of the person, word and deeds of Jesus Christ (p. 54). The Kingdom
of God has come, even though not in its full echatological sense.
The concept of eternal life in John is the affirmation of “a live
present among men in the presence of Jesus Christ, to be received
and lived here and now” (p. 64). Paul sees the divine intervention
in history more in terms of Christ’s incarnation, of his death,
resurrection, and ascension: “Jesus proclaims the divine message in
terms of his earthly life and teaching; Paul in terms of his total
person and mission” (p. 89). The believer may now through faith
share in the life and righteousness of Christ being united to him
in his death and resurrection. The life now enjoyed will be brought
to completion at the day of Jesus Christ (Phil. 1:6).

The basic reason Ladd gives for the differences in the concepts
used by Jesus, John and Paul, is that Jesus spoke to a Jewish
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audience, while the others addressed themselves more to a Hellenistic
audience. It would have been interesting if Ladd had pointed out
what it was in the Hellenistic world that required or elicited this
adaptation. Was it merely a borrowing of familiar terms or was it
also a point of contact with some existing perspectives. Some New
Testament scholars see some influence of the thoughts and terms of
the Qumran community and the Johannine writings.

We ought to be grateful for the number of evangelicals engaged
in Biblical scholarship, whose writings make an important contri-
bution to the understanding of biblical truth. Ladd’s treatment of
some of the major New Testament concepts should be of interest
to pastors and laymen who are looking for a concise statement of
the unifying ideas of the New Testament.

Victor Adrian

THE PAROUSIA IN THE NEW TESTAMENT, by A. L.
Moore. Leiden: E. J. Brill, 1966. Pp. 248.

This monograph, published as Supplement XIII to Novum
Testamentum, represents a serious effort to come to grips with
a doctrine that is a skandalon to many modern Bible readers,
namely, the Parousia. This doctrine has suffered as much from
practical neglect on the part of those who accept it as an essential
doctrine of the New Testament, as it has from Biblical criticism
and the efforts of some scholars to recast it into the moulds of
either ancient or modern philosophies. Underlying Moore’s thesis
is the conviction, that a real and extensive impoverishment of
the Church’s life follows from a weak or indifferent Parousia
hope—not to mention the catastrophic consequences of its
abandonment altogether. Moore has undertaken to pose and to
probe again the question of the authenticity of the Parousia hope
in the New Testament.

The book begins with a survey of the hopes of the people of
God in the Old Testament and in inter-testamental Judaism. In
chaps. 3-5 Moore examines the ‘Consistent Eschatology’ of Albert
Schweitzer (and his modern confreres), the ‘Realised Eschatology’
of C. H. Dodd (and his followers), and ‘Continental Demythologiz-
ing’, as it is found in Rudolf Bultmann and his disciples. All of
these views are subjeted to a thorough-going criticism.

In chaps. 6-11 Moore argues that the Parousia hope belongs
to the very warp and woof of the New Testament. He recognizes
that the most critical question in this teaching is the apparent
insistence of the New Testament on the nearness of the end, and
he deals with the various mistaken attempts to resolve the
problem of imminence. Moore comes to the conclusion that although
both Jesus and the early Church stress the imminence of the
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Parousia, nowhere is a delimitation of time for the interval
between the cross and the Parousia indicated. It cannot be proved,
argues Moore, that either Jesus or his apostles expected the
Parousia within a fixed, short number of years.

The New Testament hope of the Parousia was not born out
of disappointed hopes when the Kingdom proclaimed by Jesus
‘failed to emerge’, but rather, it rests, on the twofold foundation:
(a) that with Christ’s death and resurrection the Kingdom of God
did indeed come; the last age was here; and (b) on the fact that
the Holy Spirit, the gift of the messianic age, anticipated by the
prophets, was present in the Church. The Spirit is both the sign
of the end and also the assurance that the Kingdom which is
still veiled will be fully manifested in the future, says Moore. The
eschatology of the New Testament is characterized by this polarity
of the ‘already’ and the ‘not yet’.

In the final chapter (12), our author underscores the signi-
ficance of the hope of the Parousia for the life of the Church
today. Because the New Testament writers (who held to the
imminence of the Parousia) refused to set dates, and accepted the
‘interval’ between the Christ-event and the Parousia, as time in
which man may repent and accept God’s mercy, it is not necessary
for us to abandon an outmoded eschatology, nor to demythologize
it. The end is being held back by God, and no one can dictate to
God how long his patience with mankind is to last. Therefore,
the Church must hold out to all men God’s offer of pardon, and
in this way share in the patience and grace of God, while waiting
for the Parousia, which is always near. The mission of the Church
represents the tension between eschatology (the hope for the
Parousia) and the grace of God (the day of salvation, extended
already for two millennia and still not past—at least not till
today). Grace-time, however, though not temporally delimited, is
not unending: the end waits to break in. Never must the time
of the end be delimited by political, cosmic or domestic situations;
even the ‘bomb psychosis’ is but a form of secular apocalypticism.
The length of the interval is determined by God.

In a day in which materialism does little to encourage the
Church to re-affirm its hope in the Parousia; a day in which
secular philosophies of history threaten to shake the Church’s
confidence in the living hope; in a day in which even in those
circles where the Parousia is not questioned doctrinally, the
implications of the doctrine of the end have not been integrated
into daily life, Moore’s book is a good tonic.

Let me conclude, however, by saying that this monograph is
no weak tea to be consumed in an easy chair. This is sturdy
theology, and many readers may find themselves out of their
depth. Those who are looking for an opportunity to wrestle
seriously with the question of the Parousia, will find Moore’s
book a challenge.

David Ewert
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THE SOCIAL CONSCIENCE OF THE EVANGELICAL,
by Sherwood Eliot Wirt.

New York: Harper and Row Pub., 1968. $5.75.

A typical reader when selecting a book is most likely first
attracted by the title, identifies the author, then glances at the
format, and finally, if well satisfied, dares to dream of a quiet
evening profitably spent in dialogue with new ideas.

The dust jacket on this volume is austere. Only the title,
author, and publisher are obvious. A problem of conscience related
to the social sphere, and applied specifically to one whose theolo-
gical perspective can be labelled evangelical, is immediately
tantalizing. The recent practical merger of missions and services
in our denomination is a case in point. Our hang-up on witnessing
as meaningfully possible only in a proclamation of the Word, has
given way to an understanding of the importance of the deed in
sharing Christ with men. But how this applies in the specific
problem areas of race or birth control is not quite as easily
lf}:lg.is?lated. Perhaps Dr. Wirt will have something to say about
this:

The author’s name is well known to those acquainted with
the Billy Graham Evangelistic Association as the editor of
“Decision.” Dr. Wirt is an ordained minister and holds a Ph. D.
from Edinburgh University. Some may remember another book by
the same author, “Not Me, God,” a devotional dialogue between
man and God. The foreword is, as one would expect, by an
associate, Leighton Ford. He reacts, again as one would expect,
“My friend and colleague, Sherwood Wirt, has given us an
exciting evangelical perspective on social responsibility, and he has
done it with candor, with courage, and with grace.” Carl
(incorrectly identified as Carr) F. H. Henry’s imprimatur appears
on the dustjacket. He is always worth hearing: “A wide window
on social concern in the authentic evangelical spirit, Sherwood
Wirt has given us one of the finest books of the year a pleasure
to read, a stimulus to action, a reinforcement of the evangelical
task in the world. A mood-book more than a text-book, its
power and pungency as a statement of evangelical Christian
concerns make it required reading for every churchgoer.”

The format suggests what Dr. Wirt claims in the preface.
He is a journalist, and so there are fourteen chapters in 155
pages. The chapter headings are appealingly colourful—e.g.
“Humanity in Galilean Homespun,” “Plumb Bob on the Saints,”
and “The Horse and the Cart.” There are, however, ten pages of
footnotes, mostly scripture references, a selected bibliography with
proper evangelical asterisks; and a five page index more author-
centered than topic oriented.

So let’s put another log on the fire, fill the bowl with
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peanuts and the glass with ginger ale; it’s time to “go where the
action is.”

While this is not a novel, or a mystery story, the last
chapter is helpful in unravelling the plot. The following quotation
is a fair statement of the author’s perspective:

“Today’s evengelicals cannot pretend to a superior nobility
of character, or a tenderer social compassion, or a vaster
knowledge of metaphysics; nor can they use any other yard-
stick by which men grade themselves above their fellows.
At the same time they are not necessarily worse than other
men, more callous to human need or more hypocritical in
their attitudes and behavior. What is important for the
record is that many of them are now dissatisfied with what
has been done and left undone in their relations with society,
and they intend to spend the rest of the twentieth century
amending and balancing the account” (p. 153).

It would seem that the Christian is supposed to be ready to take
off his shirt in order to take the punishment which is rightfully
his, but to keep his pants on because he is as other men are.

This is the crux of the matter. What does it mean to be a
Christian in this world? How is the Christian different from the
moral man in a free society? In what ways is the Church other
than the socio-economic-political world in which it exists?

As dangerous as labels might be Dr. Wirt is obviously an
American, a neo-evangelical, and a disturbed human being—in
that order. Chapter twelve, “Blessed are the Peacemakers” illus-
trates the first label. In dealing with the question of war in
general and Vietnam in particular, he sets forth the free world’s
eight options as valid for the evangelical who “wants to protect
his nation’s good against those who seem so eager to take it
away for something better.” And even though lip-service is paid
to the Biblical understanding of the sinfulness of human nature,
Dr. Wirt asserts that the Vietnam question must be considered
in the framework of human freedom. “Will a man fight for his
freedom? Because if he won’t, in a sinful planet he will not have
it long.”

Chapter nine, “God Made a Colorful World,” deals with the
problems of prejudice in race and colour. Here the new evangelical
voice is loud. The law of love is the basis for human relationships,
that is, a love which requires a law with teeth in it. The
implications for every consideration of social injustice are
frightening. Dr. Wirt is right, what is needed is a baptism of
love, period.

The depth of a human being’s disturbance is most easily
caught as a mood. Perhaps Dr. Henry is right, this is a mood-book
more than a text-book. Long after the peanuts and ginger ale
are gone, and only glowing embers remain, you may wonder as
I did, now that I’'m in the mood, who can help me to think deeply
about: these issues? Herbert L. Swartz
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