








pastors humbly to �a�c�k�?�o�w�l�~�d�g�e� t.he limits of �t�h�e�i�~� calling and to 
seek co-operatIve relatlOnships WIth other professIOns. 

The book gives valuable insights, demonstrates .a workable 
methodology, and instills in the pastor both confldence and 
humility. 

John Regehr 

Leonard Verduin, Somewhat Less Than God: The Biblical View of 

Man. 

Grand Rapids: William B. Eerdmans, 1970. Pp. 168. $2.95 (ppr). 

"What are you? ... Man is �m�a�n�'�~� greatest pro?lem .... 
Unless man learns again to see �w�h�a�t�~�e� IS and to act IJ?- harmony 
with the kind of being he is, there IS no hope f?r hIm on the 
planet." These remarks, lifted out of �.�t�h�~� preface, hmt at the focus 
of interest in this study. There too It IS also not.ed that some of 
the chapters were delivered as �l�e�c�t�u�r�e�~� before vanous student and 
ministerial groups. A careful reader IS now adequately �p�r�e�p�a�r�e�~� 
for the topic (not a concern of modern theology �.�s�u�c�~� as God,S 
self-disclosure) and the style (not a foot-noted treatIse m layman s 
language. 

The two words redefinition and vocabulary, sum up the most 
striking characteristics of Pastor Verduin's Biblical and theological 
study of man. Under the umbrella of "authentic �C�~�l�f�i�s�:�i�a�n�i�t�y�"� the 
relevant Biblical data is exposed and woven agam mto a neat 
theological system. At no point" can ,;he �a�u�~�h�o�r� .be �f�a�u�l�~�;�d� �f�o�,�~� 
concentrating too much on the warl? �~�n�d� . Ignonng t?e woof 
of an argument. If there is a fault It hes m the chOIce of t?O 
many exotic "threads." The danger of fixating on the propaedeutlc, 
an anthropoO"eny or an ictus rather than seeing the whole pattern, 
may be �s�e�r�i�o�~�s� �b�~�t� not fat311 for m?st. Franklin �~�i�t�t�e�l�l�'�s� hope that 
this book will have a WIde readmg seems naIVe, but at least 
teachers of theology and very serious Bible .students who are 
looking for "tip-toe" reading will stretch for thIS volume. 

Of the eight chapters the first on .man as "A Created �B�e�i�~�g�"� 
is the most provocative and controverSIal. The concept of. cr:atlOn 
out of nothing (creatio ex nihilo) i.s neatly �r�e�p�l�a�~�e�d� wlthm the 
probable problem of time and etermty by a creatIve �~�c�t� of God 
from the invisible to the visible and an understandmg of the 
endlessness of the created order as we look forward and backward. 
Traditional theology is also in for a rough time in its concept of 
creation as a sudden (ictic) deed rather than a process. The 
Genesis picture of the "Spirit of God brooding" and the creative 
enterprise as "Let the earth (waters) bring forth" are understood 
as an aversion to pure icticism in favour of the idea of process. 
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Lest he be faulted as an evolutionist by Christian creationists, 
Mr. Verduin carefully turns the focus on "event" or "deed" in 
the historic process of creation rather than the question of process. 
Finally, we can contemplate the meaning of man as a creature of 
God. Since man is put in the company of other land animals as 
the last paragraph in the story of their creation two questions 
must be answered: "What was new?" and "To what was it 
added?" The Biblical expressions "in God's image" and "dust" 
provide the essential answers. However, the interpretation of these 
terms depends on whether one sees the language as pointing to 
ictus rather than to process. Pastor Verduin deals seriously with 
the Biblical material to come to his answer, and for good measure 
suggests an answer to the riddle of Genesis 6: 1-8 on the basis of 
these conclusions. 

The subject of the second chapter arises out of the under­
standing that what is definitive of man is spelled out "in his 
image"-the ability of dominion-having. For those familiar with 
the theology of work of the Christian Reformed church, the 
formulations here are the usual. One is tempted though to see 
shades of the "ugly American" in the claim that "peoples all over 
the world would like to duplicate what took place here" (p.33); 
or to misread the need for a theology of grace to balance the 
view that "the kind of abundant life (as in America) the 
'undeveloped' countries covet ... came ... unbelievably hard .... 
Hard work is part of the heritage and the 'undeveloped countries' 
must not for one moment think they or anyone else can slide 
easily into the abundant life" (p. 46). The statements on the 
question of sex-for-procreation or sex-for-companionship are 
directed for the most part against a Roman Catholic apology. 

Chapters three and four wrestle with the definition of man 
as a moral creature and a creature of modalities. The former 
focuses on the problem of conscience and the latter on the story 
of the "Fal1." Both lean heavily on the understanding that man 
as a moral being is capable of choosing between right and wrong, 
and is able so to fasten his will upon a situation as to do good 
or evil, or to determine his own destiny (pp. 63, 83). The final 
chapters enlarge on these themes with many practical applications 
to present-day prdblems, So, in considering man's ability to choose, 
the thesis that "decision determines destiny" is applied with varying 
degrees of success in such questions as baptism, capital punishment, 
and minority groups. Likewise in looking at man as a creature of 
speech, culture and nurture, the problems of preaching and 
communication, intermarriage and civil war, and of course, edu­
cation and generation gap, receive their due. In all cases the 
themes are relevant and the attempts at re-definition are exciting, 
but the unnecessarily complicated vocabulary may finally dis­
courage even the most accomplished "tip-toe" readers. 

Herb Swartz 
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THE PATTERN OF NEW TESTAMENT TRUTH, by G. E. 
Ladd. 

Grand Rapids: Wm. B. Eerdmans Pub. Co., 1968. Pp. 119. $3.75. 

Since the 1930's there has been a movement ,in New Testament 
studies to find the unity of the Biblical message, rather than 
emphasize its diversity. Dr. Ladd's treatment follows this new 
tendency. His thesis is that the unity of the New Testament 
theology is found in a view of God "who visits man in history to 
effect the salvation of both man, the world, and history" (p. 41). 
The diversity in the New Testament (e.g. The teaching of the 
Synoptic Gospels, John, and Paul) consists of several interpretations 
of this major redemptive event in Christ. 

The background for this pattern of New Testament truth Ladd 
finds in the Old Testament, not the Greek view which formed the 
historical environment of the New Testament. Ladd, therefore, 
specifically opposes Bultman's contention that Gnosticism was a 
pre-Christian syncretistic mythology that distinctly influenced New 
Testament thought (p. 12). The Old Testament view of God as a 
personal being who visits man to establish fellowship with himself 
rather than the Greek view, "That God can be known only by the 
flight of the soul from the world and history," is the background of 
New Testament thought. 

The New Testament pattern of truth is developed in separate 
chapters devoted to the Synoptic Kingdom of God, the Johannine 
theme of eternal life, and the Pauline pattern of justification and 
the life of the Spirit. Each of these concepts are found to share a 
common theological perspective, standing in continuity with the 
Old Testament-that God invaded history in Jesus Christ to re­
deem man and unite him to himself. 

The "Kingdom of God" concept, at the center of our Lord's 
teaching is a fulfillment of the Old Testament promise in the event 
of the person, word and deeds of Jesus Christ (p. 54). The Kingdom 
of God has come, even though not in its full echatological sense. 
The concept of eternal life in John is the affirmation of "a live 
present among men in the presence of Jesus Christ, to be received 
and lived here and now" (p. 64). Paul sees the divine intervention 
in history more in terms of Christ's incarnation, of his death, 
resurrection, and ascension: "Jesus proclaims the divine message in 
terms of his earthly life and teaching; Paul in terms of his total 
person and mission" (p. 89). The believer may now through faith 
share in the life and righteousness of Christ being united to him 
in his death and resurrection. The life now enjoyed win be brought 
to completion at the day of Jesus Christ (Phil. 1: 6). 

The basic reason Ladd gives for the differences in the concepts 
used by Jesus, John and Paul, is that Jesus spoke to a Jewish 
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audience, while the others addressed themselves more to a Hellenistic 
audie~ce. It :would have b.ee~ interesting if Ladd had pointed out 
what It .was In t~e HellemstIc world that required or elicited this 
adaptatIO~. Was It merely a borrowing of familiar terms or was it 
also a pomt of contact with some existing perspectives. Some New 
Testament scholars see some influence of the thoughts and terms of 
the Qumran community and the Johannine writings. 
. .W~ ought to be ~rateful for the number of evangelicals engaged 
In ~tbhcal scholarshIp, whose writings make an important contri­
butIOn to the understanding of biblical truth. Ladd's treatment of 
some of the major New Testament concepts should be of interest 
to pastors and laymen who are looking for a concise statement of 
the unifying ideas of the New Testament. 

Vietor Adrian 

THE PAROUSIA IN THE NEW TESTAMENT, by A. L. 

Moore. Leiden: E. J. Brill, 1966. Pp. 248. 

This monograph, published as Supplement XIII to Novum 
T estam~ntum, represents a serious effort to come to grips with 
a doctnne that IS a skandalon to many modern Bible readers 
namely, the Parousia. This doctrine has suffered as much fr~ 
pract~cal neglect on the part of those who accept it as an essential 
doctnne of the New Testament, as it has from Biblical criticism 
and the effonts of some scholars to recast it into the moulds of 
~ither ancie~t .or modern philosophies. Underlying Moore's thesis 
IS the. conVIctIOn, that a real and extensive impoverishment of 
the Church's life follows from a weak or indifferent Parousia 
hope-not to mention the catastrophic consequences of its 
abandonm.ent altoget~er. Moore has u~d.ertaken to pose and to 
probe agaIn the questIOn of the authentICIty of the Parousia hope 
in the New Testament. 

~he book begins with a surv~y of the hopes of the people of 
God In the Old Testament and In inter-testamental Judaism. In 
chaps .. 3-5 Moore .examines the 'Consistent Eschatology' of Albert 
SchweItzer (and hIS ~odern confreres), the 'Realised Eschatology' 
?f ? H. p<;>dd (and .hIS followers), and 'Continental Demythologiz­
Ing, as. It IS found. In Rudolf Bultmann and his disciples. All of 
these VIews are subJeted to a thorough-going criticism. 

In chaps. 6-11 Moore argues that the Parousia hope belongs 
to the very warp .<I;ud woof ?f t~e Ne:v Test~en~. He recognizes 
!~t the most cntIcal questlon In thIS teachmg IS the apparent 
InSIstence of the New Testament on the nearness of the end and 
he deals ~ith. the various mistaken attempts to resolv~ the 
problem of ImmInence. Moore comes to the conclusion that although 
both Jesus and the early Church stress the imminence of the 
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Parousia, nowhere is a delimitation of time for the interval 
between the cross and the Parousia indicated. It cannot be proved, 
argues Moore, that either Jesus or his apostles expected the 
Parousia within a fixed, short number of years. 

The New Testament hope of the Parousia was not born out 
of disappointed hopes when the Kingdom prodaimed by Jesus 
'failed to emerO"e', but rather, it rests, on the twofold foundation: 
(a) that with Christ's death and resurrection the Kingdom of God 
did indeed come; the last age was here; and (b) on the fact that 
the Holy Spirit, the gift of the messianic age, anticipated by the 
prophets, was present in the Church. The Spirit. is both th: sig~ 
of the end and also the assurance that the Kmgdom whIch IS 
still veiled will be fully manifested in the future, says Moore. The 
eschatology of the New Testament is characterized by this polarity 
of the 'already' and the 'not yet'. . . 

In the final chapter (12), our author underscores the slgm­
ficance of the hope of the Parousia for the life of the Church 
today. Because the New Testament writers (who held to the 
imminence of the Parousia) refused to set dates, and accepted the 
'interval' between the Christ-event and the Parousia, as time in 
which man may repent and accept God's mercy, it ris not necessary 
for us to abandon an outmoded eschatology, nor to demythologize 
it. The end is being held back by God, and no one can dictate to 
God how 10nO" his patience with mankind is to last. Therefore, 
the Church m~st hold out to all men God's offer of pardon, and 
in this way share in the patience and grace of God, while waiting 
for the Parousia, which is always near. The mission of the Church 
represents the tension between eschatology (the ~ope for the 
Parousia) and the grace of God (the day of salvatIOn, extended 
already for two millennia and still not past-at leas~ ~ot ti~l 
today). Grace-time, however. though not temporally dehmited, IS 
not unending: the end waits to break in. Never must the time 
of the end be delimited by political, cosmic or domestic situations; 
even the 'bomb psychosis' is but a form of secular apocailypticism. 
The lenO"th of the interval is determined by God. 

In ~ day in which materialism does little to encourage the 
Church to re-affirm its hope in the Parousia; a day in which 
secular philosophies of history threaten to shake the Church's 
confidence in the living hope; in a day in which even in those 
circles where the Parousia is not questioned doctrinally, the 
implications of the doctrine of the end have not been integrated 
into daily life, Moore's book is a good ~onic.. . 

Let me conclude, however, by saymg that thIS monograph IS 
no weak tea to be consumed in an easy chair. This is sturdy 
theology and many readers may find themselves out of their 
de}!th. Th~se who are .looking for an opport~nit">: to wrest~e 
senously WIth the questIOn of the Parousla, WIll fmd Moore s 
book a challenge. 

David Ewert 
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THE SOCIAL CONSCIENCE OF THE EVANGELICAL. 

by Sherwood Eliot Wirt. 

New York: Harper and Row Pub., 1968. $5.75. 

A typical reader when selecting a book is most likely first 
attracted by the title, identifies the author, then glances at the 
format, and finally, if well satisfied, dares to dream of a quiet 
evening' profitably spent in dialogue with new ideas. 

The dust jacket on this volume is austere. Only the title, 
author, and publisher are obvious. A problem of conscience related 
to the social sphere, and applied specifically to one whose theolo­
gical perspective can be labelled evangelical, is immediately 
tantalizing. The recent practical merger of missions and services 
in our denomination is a case in point. Our hang-up on witnessing 
as meaningfully possible only in a proclamation of the Word, has 
given way to an understanding of the importance of the deed in 
sharing Christ with men. But how this applies in the specific 
problem areas of race or birth control is not quite as easily 
legislated. Perhaps Dr. Wirt will have something to say about 
this? 

The author's name is well known to those acquainted with 
the Billy Graham Evangelistic Association as the editor of 
"Decision." Dr. Wirt is an ordained minister and holds a Ph. D. 
from Edinburgh University. Some may remember another book by 
the same author, "Not Me, God," a devotional dialogue between 
man and God. The foreword is, as one would expect, by an 
associate, Leighton Ford. He reacts, again as one would expect, 
"My friend and colleague, Sherwood Wirt, has given us an 
exciting evangelical perspective on social responsibility, and he has 
done it with candor, with courage, and with grace." Carl 
(incorrectly identified as Carr) F. H. Henry's imprimatur appears 
on the dust jacket. He is always worth hearing: "A wide window 
on social concern in the authentic evangelical spirit, Sherwood 
Wirt has given us one of the finest books of the year a pleasure 
to read, a stimulus to action, a reinforcement of the evangelical 
task in the world. A mood-book more than a text-book, its 
power and pungency as a statement of evangelical Christian 
concerns make it required reading for every churchgoer." 

The format suggests what Dr. Wirt claims in the preface. 
He is a journalist, and so there are fourteen chapters in 155 
pages. The chapter headings are appealingly colourful-e.g. 
"Humanity in Galilean Homespun," "Plumb Bob on the Saints," 
and "The Horse and the Cart." There are, however, ten pages of 
footnotes, mostly scripture references, a selected bibliography with 
proper evangelical asterisks; and a five page index more author­
centered than topic oriented. 

So let's put another log on the fire, fill the bowl with 
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peanms and the glass with ginger ale; it's time to "go where the 
action is." 

While this is not a novel, or a mystery story, the last 
chapter is helpful in unravelling the plot. The following quotation 
is a fair statement of the author's perspective: 

"Today's evengelicals cannot pretend to a superior nobz1ity 
of charaeter, or a tenderer socillli compassion, or a vaster 
knowledge of metaphysics; nor can they use any other yard­
stick by which men grade themselves above their fellows. 
At the same time they are not necessarily worse than other 
men,. more callous to human need or more hypocritical in 
their attitudes and behavior. What is important for the 
record is that many of them are now dissatisfied with what 
has been done and left undone in their relations with society, 
and they intend to spend the rest of the twentieth century 
amending and balancing the account" (p. 153). 

It would. seem that the Christian is. supposed to be ready to take 
off his shirt in order to take the punishment which is rightfully 
his,. but to keep his pants on because he is as other men are. 

' This is the crux of the matter. What does it mean to be a 
Christian in this world? How is the Christian different from the 
moral man in a free society? In what ways is the Church other 
than the socio-economic-political world in which it exists? 

As dang(!rolJ.s as labels might be Dr. Wirt is obviously an 
American, a neo-evangelical, . and a- disturbed human being-in 
that order. Chapter fwelve, ,-v1Uessoo are the PeacemaKe'r's'" illus­
tratesthe first label. In dealing with the questIon of war in 
general and Vietnam in l?artictIrar~ he sets. forth the free ',V0rld's 
eight ovtions as vaM f.,or the evangelical who "wants to protect 
his natlon's good against those who seem so eager to take it 
away for something better." And eveD though lip-service is paid 
to the BibUcal understanding of the sinfulness of human na~til'e, 
Dr. Wirt asserts that . the Vietnam question must be considered 
in the framework of human freedom. "Will a man fight for his 
freedom? Because if he won't, in a sinful planet he will not have 
it rong." 

Chapter nine, "God Made a Colorful World," deals with . the 
problems of prejudice in race and colour. Here the new evangelical 
voice is loud. The raw of love is the basis for human relationships, 
that . is, a love which requires a .Jaw with teeth in it. Tne 
im:piica:tions for every consideration of social injustice are 
frightenirtg; Dr. Wirt is right, what is needed is a baptism of 
love> period. , ., 

The depth of a human being's disturbance is most easily 
caught as a mood. Perhaps Dr. Henry is right,. this. is a mood-book 
mOre than a text'-book. Long after the peanuts and ginger ale 
are' gone, and only glowing embers remain, you may wonder as 
I did, now that I'm in the mood, who 'Can heip me to think deeply 
about these issues? Herbert L. Swartz 
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