


























and concrete and mortar. (The stones may also be the trades­
man's skills on the doctor's pills). 

b) But the deeper implication is m:n must be from 
starvation. Why not exhaust your hfe domg that? BuIld great 
irrigation projects, and make a garden out of wilderness! 
There are even divine promises for such undertakmgs, and men 
will honor you. Save the world from hunger! 

c) But Jesus chose to save men from sin, and he moved 
deliberately to the cross. 

2. Save the world by doing the spectacular! 

a) Men are looking for someone to bring them something 
from another world, or perhaps to rescue them for brief moments 
from the world in which they are. Life is a drab drudgery. The 
days are monotonous, the job is grey routine. Why not save men 
from this kind of existence? 

b) You are no ordinary man. You have a. hold on another 
world and it is in your power to let men expenence that world. 
Demo'nstrate its power, and defy the ordinary! 

c) Numerous possibilities exist; daring sports, fine .arts, educa­
tion music entertainment of all hnds. All of these WIll save men 

mono'tony. Is that not a worthy goal? 
d) Jesus chose to save men more deeply. He saves at the 

heart of man's being. He saves from sin. For this the cross and the 
resurrection were necessary. 

3. Save the world through compromise with its own structures. 
a) The devil forces Jesus to look upon the kingdoms of the 

world: social, economic, political, educational, 
gical. They are his kingdoms, and by them he IS achlevmg hIS 
purpose: the destruction of . 

b) What will Jesus do about It? To defy them smgle-handed 
is utterly foolhardy! It will result in nothing less than the cross. 
Then why not compromise? Why not join the system and become 
influential within and through the structure? 

c) Perhaps Jesus could become the leader of the civil rights 
movement or the Prime Minister of Canada, or the general 
secretary the U.N. These would afford great influence. 

d) But that which the devil posed as a threat, Jesus chose 
as the means by which he would redeem men-the cross. That 
with which he was asked to compromise was the very bondage 
from which he wished to redeem men. 
Conclusion 

I am grateful that Jesus did not stop at saving men from 
hunger, from monotony, or from the injustices of the kingdoms of 
this world. Aren't you? 

Why then should we seek fulfillment of life m that which is 
less than Jesus' dominant purpose? 

24 (120) 

BOOK REVIEWS 

Peacemakers in a Broken World, John A. Lapp (ed.) 

Herald Press, Scottdale, Penna., 1969 

This book will find its readers among those concerned about 
our "broken world"-a world where peace has become the 
extraordinary condition. How can this continuous condition of 
war be changed: War-unrest-war-unrest-war-rebellion ... ?- The 
problem seems to be so complicated that many stop believing in 
the possibility of peace. The Christian however is constantly 
reminded of his Master's words: "Blessed are the peacemakers ... " 
(Matthew 5:9). How can he ignore the challenge of these words? 

In our Mennonite community there are, fortunately, many 
men and women who search and struggle for a solution. To be 
sure, we all agree that we have a role as peacemakers, yet our 
understandinrr of this role and our interpretation of Christ's words 
may not be same. The editor of Peacemakers in a Broken 
World must be lauded for his selection of twelve essays, each 
written by a different author. Thus he presents us with a good 
cross-section of views on the question of "peace and our role as 
peacemakers." 

There is something to be learned in everyone of these essays 
although a critical reader may disagree with some of the state­
ments made. For example, one detects the feeling that Americans 
are "credited" with an unfair share of responsibility. The ideal of 
the Black Panther Movement, as it is presented by one of the 
authors, is obviously outdated. Open to question is also such a 
statement as: "It will be a sign of progress when Mennonites stop 
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praising Latin American military regimes which stifle the liberty 
and expression of dissenters even though they give special privi­
leges to favored minorities." Do we Americans understand certain 
realities of underdeveloped countries? 

Most down to earth and vet closest to heaven I find the 
chapter entitled Voices of Faith. One of the authors, Shetler, 
says: "True peace among men can be established only when 
peace is first established in men's hearts and man is reconciled to 
God." ... "Today, in many Christian circles the humanistic 
phrase of Shalom (peace) has become the gospel, with the divine 
dimension being almost forgotten." 

As we read the three chapters: "Voices of Love," "Voices of 
Faith" and "Voices of Hope," we may discover our own position 
in one of the essays, but we should also carefully examine the 
position of those authors who seem to take a position contrary to 
our own thinking. We should read, compare, search our own 
hearts, and not last the Word of God, to find perhaps a new 
position for ourselves. George Epp 

Interpreting the Resurrection, by Neville Clark. 

London: SCM Press, 1967, Pp. 128. 

Neville Clark is an English pastor. Interpreting the Resurrec­
tion, like his other books, is designed to interpret themes which 
are significant for the believer and the church. This book on the 
resurrection is a blending of a scholarly biblical interpretation, a 
contemporary Christian apologetic for the resurrection event and 
faith, and a pastoral concern for the church to continually exper­
ience the resurrection grace and power. The themes discussed in 
this issue of The Voice are all present in Interpreting the 

Resurrection. 

The understanding of the resurrection finds its roots in the 
Old Testament. These are traced in chapter one under the 
caption, "According to the Scriptures." Here Clark shows his 
ability to compress the significant data into a small space, without 
causing the reader to get lost in the details. 

"Between Two Worlds" (ch. 2) takes us to the Gospels and 
shows us Jesus who is both the fulfillment of the former and the 
initiator of the age to come. In His person, the two ages are 
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joined together. This is how Jesus perceives His place in history 
and redemption. 

Only by his death ... can the Kingdom come. He bears 
the future. Yet while the Ministry lasts, there is the 
continuing sense of being set between two worlds. As he 
moves towards Jerusalem, the inescapable eschatological 
suspension remains (p. 42). 
The remainder of the book is devoted to explaining the 

significance of the resurrection of Jesus. The resurrection of Christ 
meant that, for the Church, "tomorrow is now." 

It meant fulfillment; and therefore a complete recasting 
of expectation . . . . The proclaimer had to become the 
one proclaimed. The crucified and risen one had to become 
the content of the Church's gospel. For the Cross and 
Resurrection constituted the great eschatological interven-
tion of God, the messianic reigh had begun, and the End 
of history had taken place within history. Only the 
working out of the eschatological programme remained 
(p. 50). 

The Church then is risen with Christ. For her also 
tomorrow is now! From end to end the New Testament 
rings with the note of fulfillment. The messianic age has 
dawned (p. 62). 

The resurrection of Jesus is the key to our own resurrection 
and to the consummation of the age. Jesus' resurrection is the 
"link that joins the crucifixion on the one hand to the faith and 
proclamation of the early church on the other." This resurrection, 
contrary to the assertion of critical modern theological interpreta­
tion, is an historical event which finds its confirmation in the 
faith of the believer. In this sense, 'the third day' is linked with 
'the Lord's day'. 

There is no human way from the crucifixion to the 
Resurrection morning. He who proclaims the Gospel can 
not drag a man across the chasm. All he can do is to 
lead men to the exposed frontier where it is revealed 
that human faith can never break through the doors 
that shut men in with their broken dreams. This is the 
inalienable prerogative of the risen Lord (p. 107). 

Clark leads us through to the resurrection faith by means of 
the historical Jesus. He faces the contemporary form of the prob­
lems related to the resurrection. At some points, particularly the 
historical validity of the Gospels, one enters into mental debate 
with the writer. At the central points, however, the reader's 
'Amen!' is not only a voice of agrement, but a fresh assertion 
of the resurrection faith. Allen Guenther 
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Easter Faith and History, by Daniel P. Fuller. 

Grand Rapids: Wm. B. Eerdmans Publishing Co., 1965. pp. 279. 
$4.95. 

The author is Dean of Faculty at Fuller Theological Seminary 
and son of the well-known radio broadcaster, Charles Fuller. 

The point of the book is to enter into the current theological 
debate centering on the historicity of Christ's resurrection, with 
a vigorous apologetic for Luke's approach to that event. The 
major portion of the book investigates the historical problem posed 
by Lessing during the Enlightenment and similar problems posed 
by rationalism, nineteenth-century liberalism, tw~ntie~h-century 
dialectical theology and the new quest for the hIstorIcal Jesus. 
The remainder of the book presents Luke's approach to the 
historical resurrection and its significance for the faith that saves. 

Since the most central idea in the early Christian confessions 
is that Jesus is Lord because of his resurrection, Christian faith is 
irrevocably tied to, and based upon God's acts in history (p. 25). 
Can such a faith stand up to the problems posed by modern 
historiography 'r 

Lessing maintained that historical events are "accidental" and 
cannot be a satisfactory basis for believing an eternal truth (p. 35). 
Kant likewise regarded faith and fact, or faith and history, as 
separated by an "ugly ditch," and historical fact as incapable of 
conveying eternal truths; such could come only from the depth 
of the soul (p. 35). Liberal theologians, influenced by philoso­
phers, began to pare down New Testament events which suggested 
a divine entry into history by Jesus Christ and seemed contrary 
to the nonnal cause and effect events within the stream of history. 
Subsequently, all the miracles of the New Testament were explained 
away and Jesus became merely an ideal man. It was suggested 
that the New Testament accounts of Christ's life and his person 
were largely unhistorical and the product of the theological views 
of the early church (p. 63). One of the most influential champions 
of such views has been Bultmann with his theory of myth. 

But can Christ's resurrection stand the scrutiny of the histori­
cal method? Fuller maintains that it can. Luke, in the Gospel and 
in the Book of Acts, indicates that the Gentile mission to all the 
world emerging out of the Jewish community, and led by Paul 
in large measure, was set into motion by the momentous event of 
the resurrection. The appearances of Jesus Christ galvanized 
Christ's followers into action (p. 220). Luke's account of how the 
apostles and Paul came to believe in the resurrection stems from 
the appearance of the resurrected Christ and the activity of the 
ascended Lord. 
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Marc Bloch and other historians, who refuse to allow the 
Possibility in history of marked deviations (such as the resurrec-

b ' . h " I tion) , need to be corrected by P<l;nnen erg s VI~W t at oye,r,Y-
pronounced deviations can occur WIt~out destroymg the posSIbIhty 
for historical knowledge, as long as It can be assumed tha~ these 
deviations take place in a milieu that behaves accordmg to 
analogy" (p. 251). Fuller concludes that the New Testament 
accounts do not make sense if Christ did not rise. The faith of 
his followers was based on the fact of the resurrection and ours 
must likewise be based on that historic event. It is that fact which 
makes possible our present knowledge of Christ (p. 261). 

This book by an evancrelical scholar, is heavy-going fare but 
provides for a' good introd~ction into current theological debate. 

Victor Adrian 

In Debt to Christ, by Douglas Webster. 

Philadelphia: Fortress Press, 1957, 158 pp. 

In this book Webster's aim is not to settle a theological issue, 
but to make a theological truth intelligible and meaningful to 
those who have chosen the way of the cross. In his own words: 
"The sole purpose of this book is that it may help s?me t.o 
'survey the wondrous cross'." (p. 7). The angle from whIch thIS 
topic is treated is best described as 'devotional'. The book is 
divided into five chapters: 

1) The Cross Outstretched. How does the Cross in all its 
aspects of bloodshed, treachery, disappointment, waste of life, etc., 
relate to man's experience? When tasting such experiences, man 
asks 'Why?' Even Christ on the Cross cried out "Why hast Thou 
forsaken me!" The Cross emulates the "tragic in our daily living" 
(p. 15). And in that fact man finds the most profound interpreta­
tion of his own tragic experiences. 

2) The Cross Observed. In this chapter the meaning of 
Jesus's seven sayings on the Cross for man'~ experience ~re 
analyzed. These sayings, Webster contends, claIm our attentIOn 
first, not our pity, and require obedience, not tears (p. 28-30). 
He again finds the lesson of each saying evinced in the grim and 
profound realities of human life. For example: "Woman, behold 
thy son ... " indicates the transforming of human relationships 
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at the Cross. A new sense of mutual love, care and responsibilities, 
is its result. 

3) The Cross Interpreted. The thrust of thi~ chapt~r ~oncerns 
the Apostles' interpretation of the Cross. TheIr c~nvictlOn. th~t 
the Cross represents God acting on behalf of man s sal;at~on IS 
emphasized. The Cross symbolizes the awfulness of man s sm on 
the one hand and the capacity to be made good on the other. 
The "way of ~he Cross" is the path to being made good. 

4) The Cross Transposed. The Cross of the Christian requires 
indentification with the will of God just as Christ's Cross demon­
strates his identification with God's will. This in turn leads to an 
immersion in the plight of men with a view to allev:iating that 
plight. The cross a.lso. evinc~s, in one. sense, utter faIlure of an 
expectation. But thIS IS a faIlure that IS accepted and then leads 
to a new and deeper commitment, which in turn generates con­
tentment in the face of definite limitations. 

5) The Cross Proclaimed. What part does the Cross p~ay in 
the mission of the Christian Church? "To take the Cross senously 
means taking seriously the world for which Christ died and the 
brother for whom Christ died" (p. 133). The Cross makes every 
Christian a debtor and binds him with an obligation to proclaim 
it through preaching but als<:> in the act o~ living (p. 138). 

A careful reading of thIs book does m fact make the Cross 
become alive and authentic in one's own experience and commit­
ment. Henry J. Regehr 

The Many-Sided Cross of Jesus by Alan Walker 

Nashville: Abingdon Press, 1962, Pp. 111. 

In the "forword" to the little volume Alan Walker describes 
the cross of Jesus as the centre of his religious life and experience. 
It is this author's personal appropriation of the cro~s as. well ~s 
his explanation of the practical value of Calvary whIch gIves thIS 
book its appeal. 

The image of the many-sided cross is used to good advantage 
in presenting the various aspects and implications of Christ's dea~h. 
The first of these is the idea that the cross rather than exclUSIve 
of God is actually God centered. The second side demonstrates 
God's love: love which is universal, judgmental and eternal. 

In order to counteract the tendency to sentementalize the 
cross Walker emphasizes in his third "side" the objective reality 
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involved in Christ's death and asserts that "the love of God in 
Christ wins a response from our hearts precisely because it was 
a real deliverance he was winning for us." To illustrate, Walker 
describes Christ as a "suffering scientist" who makes personal 
sacrifices in order to grapple with the powers of disease. 

In discussing the side of the cross which deals with the 
benefits of Christ's passion Walker admits the difficulty involved 
in defining the practical benefits of the cross. "Jesus died for me" 
means substitution and representation. As representative Christ 
expressed what is deepest in man's life: his longing for God, his 
tenderness and compassion. As sinless representative he can, more­
over, express deeply and fully our penitence. And, finally, as 
representative Christ becomes our spokesman before God. 

To understand the fifth side of the cross we must assume a 
"bifocal vision." Christ on the cross was a victim of the evil in 
the world but he was at the same time victor in the struggle 
between good and evil. One must therefore link it, not only to 
what has preceded it, but also to what followed-the triumph of 
his resurrection. And in a day in which we have come to associate 
evil, not so much with demons which inhabit the air, but with the 
human arena (wars, concentration camps, communism) Christ's 
victory has indeed a very practical value. 

In his final chapter Walker turns his attention to the "cross 
of identification" which is found in close proximity to the cross of 
Christ. It is the Christian's cross to which Paul alludes in Phil. 
3:10. What does it mean to identify with Christ's cross?It means 
accepting the stance of a servant; it means witness in lonely 
places; it involves close identification with those whom we serve; 
but to the "follower of Jesus" it also means ultimate triumph. 

Esther Wiens 

The Cross in the New Testament by Leon Morris. 

Grand Rapids: Eerdmans, 1965, Pp. 454. 

"The atonement is the crucial doctrine of faith," Morris says 
in his Preface, and it is from this perspective that his book is 
written. 

The format of this volume is simple: he traces the doctrine 
of the atonement (i.e. the cross) in nine chapters (three on the 
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gospels, three on the Paulines, one each on Acts and Hebrews, 
one on the Catholic epistles and Revelation). In each chapter 
there is a meticulous attention to the text itself with a minimum 
of Greek used in the exegesis. Morris is obviously writing for an 
audience that will follow his development without a strong 
classical-language background. The result is a book which repre­
sents somewhat a one-volume commentary on the New Testament, 
where the commentary is "restricted" to picking out one theme­
the atonement. 

Most authors who use footnotes extensively tend to exhaust 
their reader. Not so with Morris in The Cross. Although Morris 
averages more footnotes to the read-inch than most other non­
German authors, he has the happy facility of making the marginalia 
as exciting as his own text. It is in the footnotes that he traces 
the thinking of other writers on the same point he is concerned 
with, e.g. when Morris develops his own concept of the "shedding" 
of blood (p. 52), a footnote (number 103!) on Burton's comments 
on the same verbal give valuable additional information, while 
at the same time not detracting from the unity of Morris' own 
development. 

The value of the book is manifold. It is foremost in terms of 
a biblical theology of the atonement, and in terms of the centrality 
of the cross in the New Testament writings stands as an indis­
pensable aid for the pastor working on this theme in his sermons. 
Further, Morris' view of the centrality of the cross (read, 
"atonement") gives new perspectives for, say, the interpretation 
of parables and miracles. Preaching from almost any section of 
the New Testament can, then, benefit from that which provides 
a kind of new hermeneutical key. Where for Luther such a key 
was "Wass sich um Christus treibet," for Morris it is more specifi­
cally the mission of reconciliation/ atonement of the Christ. 

In his "Conclusion" (where he summarizes his understanding 
of the New Testament view on sin, guilt, salvation, incarnation, 
etc. and also the differing views of the atonement, e.g. penal, 
teaching), Morris emphasizes that "while the manysidedness of the 
atonement must be borne in mind, substitution is at the heart of 
it. I do not mean that when we have said 'substitution' we have 
solved all our problems . . . . But I do not think that we can 
escape substitution if we proceed on biblical premises." (p. 404, 
405) The Cross in the New Testament points out that "however 
man's need be understood, that need is fully and abundantly met 
in Christ." (p. 419) 

Vern Ratzlaff 
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