



































asks, whether it is likely that the author would have used Elohim
in Gen. 1:1 for the creating God, and then have used it in the
sense of ‘violence’ in v. 2. Perhaps it is safest to say that more
than one idea could be present in ruach ‘elohim, ie., the ‘spirit
of God’ is the divine power, but also the ‘breath of God’ which,
like the wind, is creative and vivifying. This creative power of
the spirit of God in the cosmos is mentioned by the Psalmist:
“By the word of the Lord the heavens were made, and all their
host by the breath of his mouth” (33:6). Butaas we have seen
earlier, God’s spirit not only creates the world and all that is in it,
but it is the dynamic force by which the life of all creatures is
sustained. Israel’s faith does not accept the view that there are
immanent, divine forces in nature; all nature depended on the
creating and sustaining power of God. The parallel between ruach
and dabar (word) in the text just quoted reminds us of Gen. 1,
where the action of the ruach ‘elohim is given order and direction
by the divine ‘word’.?®

Ps. 139, in which we have a description of God’s creative
activity (vv. 13-16), more than any passage in the Old Testament,
stresses the universal presence of this God. “Whither shall I go
from thy Spirit? Or whither shall I flee from they presence?”’
(v. 7). The spirit of God is, indeed, the creative, active, personal
power of God, present in the world.

3. God’s Spirit as Moral Energy

The spirit of God is also thought of as a power which leads
men to live the good life. The Psalmist prays for the ‘guidance’
of God’s spirit (Ps. 143:10). ‘Guidance’ stands parallel to ‘instruc-
tion’. The Spirit is God’s presence in the life of an individual.
But it is not yet the Spirit indwelling the believer. Ezra reminds
the post-exilic community that God had given past generations
his spirit to instruct them (Neh. 9:20). No doubt he has the
prophetic word in mind. The post-exilic community is assured of
guidance and protection by God’s spirit (a token, perhaps, that
they are standing on the threshold of the new age (Hag. 2:4f.;
Zech. 4:6b). The spirit of God is God’s power, but power with a
moral emphasis.

However, not only the community experiences the help of the
Spirit to do that which is right, but the individual, also, looks to
the spirit for strength to live a righteous life. Only once does an
individual, deeply disturbed by sin, express, explicitly, the desire
for a moral renewal by the spirit of God (Ps. 51:12-14). The
Psalmist prays for a right spirit (v. 12) and for a spirit that is
willing to obey (v. 14), or could it be a ‘generous spirit’?. But he
realizes that only God’s ‘holy spirit’ can do this for him, hence
the petition not to take away ‘his holy Spirit’ (v. 13). Certainly the
phrase ‘his holy spirit’ has ethical content here. It is that sense
of the presence and power of God which purifies and inspires to
righteous living; that inward power which makes for holiness.
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E. The Spirit as an Evil Power.

What strikes us as very strange is that the spirit of God
can become active as evil spirit (Judg. 9:23; I Sam. 16: 14f; 18: 10).
This evil spirit is seen even in opposition to God and is hyposta-
tized (cf. I Kings 22:19ff, where the ‘spirit’ offers himself as a
lving spirit in the mouth of the prophets). But in contrast to
the Babylonian view where the good wind has its counterpart in
thf:.ex{il wind which brings evil upon men, in the OT the evil
spirit is always subordinated to God’s power, and does not operate
independently.®* In keeping with the exclusiveness of the OT
faith in God, these spirits, too, were regarded as having been
created by God; they were employed in the service of his will.
Finally, they became personalised as ‘Satan’ and his emissaries.

. There is one other area in which the activity of God’s spirit
is described by the OT writers, namely in salvation history. We
hope to deal with this topic in a future issue of THE VOICE.
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THE PREACHING LAB

conducted by John Regehr *

“Having purified your souls by your obedience to the truth
for a sincere love of the brethren, love one another earnestly
from the heart. You have been born anew, not of perishable
seed but of imperishable, through the living and abiding word
of God; for “All flesh is like grass and all its glory like the
flower of grass. The grass withers, and the flower falls, but
the word of the Lord abides for ever.” That word is the good
news which was preached to you.

In this section we propose to give practical coaching in
preaching. We shall work through selected texts, using a variety
of approaches. The intention is to give stimulation and perhaps
direction, but to permit the preacher the full use of his creative
powers to fashion a sermon.

SELECTING THE TEXT

Made receptive and unhurried through a moment of prayer,
we find a preachable portion to stand out: I Peter 1:22-25. We
read through it several times meditatively.

FOCUSING ON THE SUBJECT
The text suddenly seems to cluster around the subject of the
love of the brethren.

FORMULATING THE THEME
The, thrust of the portion comes aut in the imperative state-
ment: Love one another earnestly from the heart!

VISUALIZING THE SITUATION IN WHICH THE SER-
MON IS TO BE PREACHED

Our age suffers generally from a sense of aloneness. Much
is being said about the significance of meaningful inter-personal
relationships, communication, dialogue. We fear to go beyond
courtesy in our relationships, and so we brush by each other at

* John Regehr is completing his doctoral studies in practcal
theology at Southern Baptist Theological Seminary in Louisville.
His teaching ministry at M.B.B.C. is in the field of homiletics
and counseling.
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the fringes of our lives. The text exhorts us within the fellowship
of the saints to risk the closeness of love, and it explains that
such relationships—foreign to the unbelieving world—are possible
within the body of Christ.

TRACING THE CREATIVE THOUGHT IN THE STRUC-
TURE OF THE TEXT

1. The Imperative is Preceded by a Three-fold Statement
a) having purified your souls
® The Perfect Participle points to an earlier experience, the
effects of which still abide.
® Purification has reference to the atonement.
® It is a cleansing in depth; ‘soul’ is “the seat of the inner
life.”
b) by the obedience to the truth
® Tt is the truth that purifies (cf. Jn. 17)
® The truth penetrated deeply (the two-edged sword).
® We accepted its estimate of us and its proclamation of God
in Jesus.
® We said ‘yes’, and made it the premise for living.
¢) for a sincere love of the brethren
® The change we experienced placed us into a community.
® “Into an unhypocritical brotherly love” implies direction;
ie. purifying and obedience tends toward deep brotherly
relatedness.
® Christianity is an ethical religion, and love is not optional;
to curb the normal movement of purification and obedience
toward love is to negate them.

2. The Imperative is, Therefore, Warranted

a) Since the cleansing took place deeply, we can love genuinely,
earnestly, from out of our deepest being.

b) Since God is greater than our hearts (cf. I Jn.), we can
dare to expose the heart in loving.

¢) Since obedience to the truth is motivation at the core of our
being, we are free to love—after all, love is now disciplined
by the truth in obedience to which it operates.

d) Since the brother, too, knows himself accepted in spite of
his sin, we can take the risk of making ourselves vulnerable
by loving him and exposing ourselves.

3. The Imperative is Ultimately Justified in What God Did

Lest we think that we are our own ground for confidence
(i.e., that we can love because we have purified ourselves, and we
have decided to obey the truth), and thus arrive at works-
righteousness once again; or lest we throw up our hands in despair
at our utter inadequacy (i.e., we are not really pure, and we do
not fully obey), the text turns our attention to what God did.
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a) he has begotten us anew
® God did the redeeming work.
® The Perfect Participle indicates a completed act with
abiding results.
b) through His Word
® God’s Word equals God’s act; he speaks and the deed is
done; so, too, our re-birth. It accomplishes what it an-
nounces.
® This Word is imperishable; i.e., it is living and abiding; it
has that life in itself which cannot cease, as natural life
does (cf. v. 24).

® The Word is seed, and from it a plant grows: the believer’s
new life. The life, then, is God’s; yet it is uniquely the
life of the believer too.

® No wonder the Word is called Good News, Gospell!
Through it God made us totally new.

Note: It is quite in order, then, for God to demand that we love
from the heart; after all, he created the deep change that makes
such love possible. What is more, if he wants to bless men with
his presence, is it not reasonable that he effect it by those in
whose heart he already dwells? As such a person loves from the
heart, God is enabled to express himself and be to that other
person what he wants to be, namely, a redeeming God.

ARRIVING AT THE PROPOSITION WHICH THE
SERMON WILL SET FORTH

(The preached sermon may begin with this proposition, and then
set out to prove it.)

Because of what God did deep within our being, and because
of what we ourselves have experienced in our souls, it is possible
for us to love sincerely and deeply out of the heart.

HIDDEN PRESUPPOSITIONS AND PRINCIPLES

1. To declare the great things God has wrought in me is a more
effective way of encouraging me to love than is the whipping
or the conscience-kneading divice. Even in ‘Imperative’ preach-
ing we ought to use a great deal of the ‘Indicative’.

2. Faithfulness to the text implies both careful attention to
individual words as well as sensitive alertness to the creative
thought processes within the text.

3. Let the sermon, even the exhortative one, contain Gospel! Let
it be Good News!
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BOOK REVIEWS

FAITH AT THE FRONTIERS by Carl F. H. Henry.
Chicago: Moody, 1969. Pp. 204. $4.35.

One of the most articulate, widely read and in turn widely-
quoted Protestants today is Carl F. H. Henry. Holding a double
doctorate (Northern Baptist Theological Seminary, Th.D.; Boston
University, Ph.D.), serving as professor (Northern Bapnst Fuller,
Wheaton and Gordon seminaries), editing Christianity Today for
its first twelve years, Henry remains one of the most versatile,
positive and clear thinkers of our day. His interests are reflected
in the titles of his books: The Uneasy Conscience of Moderen
Fundamentalism, Remaking the Modern Mind, Christian Personal
Ethics, Frontiers in Modern Theology—and more. Faith at the
Frontiers illustrates these interests further, and is a suitable
single-volume for the reader who is interested in capsule state-
ments by Henry on 1969’s pressing issues, who is interested in
living his faith at today’s frontiers.

The sixteen essays comprising Faith at the Frontiers are
addresses given by Henry to groups as diverse as the United
States Committee of the WCGC, college commencement audiences,
Home Mission boards, Sunday School conventions, and congrega-
tions. Since the same quotation can frequently illustrate different
thoughts, there is frequent repetition. Careful editing by the
publisher or re-writing by the author might have prevented the
duplication of Malik’s “hinge of history” statement (p. 33,71),
Pusey’s address (p. 29,63), Henry’s own account of his early life
(p. 69,74) and Huxley’s quotation (p. 31,67). Obviously, people—
no matter how competent—will repeat themselves; it is not a
question of “if” but of “how soon.” One would hope that in the
same book such repetition would be avoided !

I was also disappointed by Henry’s casual dismissal of Bon-
hoeffer (p. 30). The dismissal may well be in order, but Miskotte’s
When the Gods are Silent and Hamilton’s Life in Oné’s Stride
(particularly p. 60) indicate 1t dare not be so casual. Henry’s
quoting Bonhoeffer’s famous “recourse to God as a working
hypothesis (Henry fails to cite the exact reference; it is in
Letters and Papers from Prison, p. 107, Fontana edition) begs
the question as to whether Bonhoeffer is writing descriptively or
prescriptively (approvingly). The fact that Bonhoeffer is not alto-
gether unambiguous is sufficient warrant to take him more
seriously than Henry appears to do.

But having said that—and it is a large “but”—let me draw
attention to the excellent dimensions of the gospel which Henry
frings to bear on the frontiers man is advancing towards in
science, theology, technology, ethics and society.

Man is at these frontiers, but Henry anticipates them with
nope and a positive orientation. His is no yearning for the safe
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enclaves of two generations back when we were all on the farm,
streetcars were pulled by horses, and people worked sixty-hour
weeks. Henry sees new developments as opportunities, not as
insurmountable barriers, although he does warn about misuse (or
misapplication). One is reminded of Shaw’s bishop in Joan of Arc,
who reminds Joan that she has too much religion. “Is there harm
in that?” asked Joan, to which the bishop replied, “No harm,
but great danger!” Henry realizes the disaster which uncontrolled
technology can unleash, but he also draws attention to its potential
for man’s benefit.

Most of the essays (eleven) deal with issues in theology;
these issues range from the need for world evangelism through
religous attitudes on the campus to concerns about ecumenism
to analyses of thanatology (death-of-god movement, now itself
deceased). Theology, Henry affirms, must keep in proper and
equal tension “the importance of the individual, of social justice
and of world evangelism”; “young evangelical leaders must there-
fore dedicate themselves as never before to every legitimate
concern of the Christian believer in modern society” (p. 27). He
brings optimism to this challenge in striking prose: “The living
God is history’s highest bidder and, awaiting the last trump, he
has already bid the incarnation, the atonement, the resurrection,
and a small band of redeemed fishermen” (p. 37). (I’'m not sure
whether “the last trump” is a deliberate pun in the context or
not!)

In talking about “A Christian Concept of Current Changes”
and church renewal, he points out that “we have no right to final
judgement about the church, but the Head of the Church does”
(p. 55).- He then points out that church renewal must be carried
on in the context of the letters to the seven churches, that “Jesus
specially condemns lovelessness, overtolerance, immorality, an
unrepenting spirit and complacency” (p. 56). Change, then, must
be seen in obedience to the example of Christ, acting on the
conscience and the will of people. “The church exists in fact not
primarily in a mission to the world outside, but in obedience to
its risen Head and in His redemptive embrace” (p. 60).

Christian educators will be intrigued by his fourteen “Proposals
for Revitalizing the Sunday School,” the need to “present Christian
answers with the same effectiveness and excitement that now
characterize public education” (p. 85). With more three-day
weekends on the way, the “traditional Sunday school program will
be under still heavier pressure than it is now . . . . There is no
scriptural mandate to concentrate the educational mission on a
single day of the week, let alone in a single hour of that day”
(p. 84). Heady reading, that!

Henry enunciates seven principles whereby we could “build
evangelical enthusiasm for ecumenism” (p. 102). (Some of his
proposals were accepted in part, and his disillusionment with their
results are expressed in the Spring/69 issue of the Euvangelical
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Missions Quarterly, where, dealing with Uppsala [the last WCC
session], he writes, “There was a conspicuous promotion of a
socialist ideology and of revolutionary means of achieving it.”)
Henry reiterates the theme of his plea for unity in Evangelicals
at the Brink of Crisis through a sermon by the same name, when
he writes (or says), “Any structural form that precludes or im-
pedes the total fulfillment of Christ’s Great Commission is not
only dispensable, it is intolerable” (p. 178).

In terms of the political and social frontier, Henry engagingly
sketches four presuppositions which materially implicate us in our
society and demand response from us. (Encouragingly enough,
they also match the dimensions of social action which have been
enunciated by several articles in The Voice!) Thus, there can be
no withdrawal. “Since Greek and Christian influences upon
Western political traditions have shaped broader and deeper
opportunities of political engagement than in New Testament
times, the Christian as citizen of two worlds . . . should be
publicly involved to the limit of his knowledge, competence and
opportunity” (p. 104). For this purpose, “man’s daily work viewed
as a divine vocation constitutes the most accessible and natural
bridge from the contemplative world of theology to the practical
world of economic affairs” (p. 107). (The difficulty of doing just
this is underscored best in Heideman’s The Reluctant Worker-
Priest.) This action need not implicate the entire church nor be
marshalled by it; there should be “a movement of regenerate
individuals . . . . Counsel and guidance . . . (from) their churches
is quite another matter from official endorsements of legislation
in the name of the church” (p. 113).

On the frontier of ethics he deals with Robinson’s New
Morality; Fletcher’s Situation Ethics had not yet been assembled
in book form when Henry delivered the lecture (1966), and in any
event, Henry’s reference to Paul Ramsay’s critique of Robinson
covers all Fletcher deserves to evoke and more. “What of the
New Morality?”, a lecture given in March of 1966, sounds strangely
familiar; by now most of Henry’s critiques have been used by so
many others that we tend to be in the same room with the critic
who felt that Shakespeare used too many clichés.

The technological frontier receives attention in terms of mass
media and their relationship to the church. I found it very
intriguing that he could talk at length about journalism and
broadcasting and television, and avoid any reference—however
oblique-to McLuhan’s Understanding Media (published as early as
1964 although popularized only by 1966. Did Henry anticipate the
trough of the movement before the crest appeared?) Henry, while
glad for the growing interest in, and responsible editing of,
religious news by the “seceular” press, deplores the fact that “the
American newsstand carry not a single religious news magazine”
(p. 165). Another startling charge he makes is that over 90% of
Christian mass media productions (literature, radio, television)
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is geared to Christian believers, and that 95% of church literature
is read by those already committed. (There is nothing as delightful
as being certain of one’s audience. Remember, in Games Christians
Play, the statement that “Most leaflets are intended for non-
believers, but somehow it seems safer to send them to people
already in the fold”? More people appear to be playing than
Culbertson thought!) What society lacks is a realization of the
‘“unconscious assumptions, the unargued biases, that define religious
news value” (p. 167); the Christian journalist must point out
these deficiencies and supply a whole world-view. Also, for Henry,
“the weakest aspect of evangelical mass media effort lies in the
failure to pool resources” (p. 195). Surely in that one statement
much could be said about our proliferation of radio-broadcasts, our
piling heaps-upon-heaps of denominational papers which endlessly
quote each others’ collective insights. Further, to utilize the
opportunities of technology more adequately, “we need increas-
ingly to hold before this generation of Christian young people the
vocational possibilities of service and leadership in the mass
communications field” (p. 192). Take note, all academic deans of
our colleges and seminaries! Or will we continue to concentrate
on mass-producing platitudinous pulpiteers?

Two frontiers that I would like to see Henry touch on are
those of genetic engineering (e.g. what of the possibilities raised
by Taylor’s The Biological Time Bomb?) and developments on the
campus in relation to accelerated social and status mobility (that’s
a euphemism for unrest).

But the scattered excerpts selected should excite you into
reading Faith at the Frontiers, in an attempt to see what your
faith could do for the frontiers you face. Vern Ratzlaff

*

JOB, OUR CONTEMPORARY, by H. Harold Kent.

Grand Rapids: Wm. B. Eerdmans Pub. Co., 1967. Pp. 65. $1.25.

The ancient Book of Job continues to attract contempora-
ry thinkers, especially those who are involved in the field of human
experience. Much has already been written about the book of Job
in an attempt to set forth its central purpose or to seek its answer

to the age-old question, “Why do the righteous suffer?” To this

rather large body of literature has now been added this modest
volume. The author is the minister of Emmanuel Church (Evan-
gelical) of Toronto, but is also at the same time, active as an ar-
chitect. As pastor and “man of affairs” Kent has increasingly been
faced with the questions that men ask in daily life, and the search
for answers to these questions has driven him to the Scriptures, and
in this instance particularly to the Book of Job.

However, Kent does not in this volume deal particularily with
questions of purpose, nor with specific textual or exegetical pro-
blems. His basic premise is that this book is “as up-to-date as to-
morrow morning’s newspaper” and as such speaks to man’s need
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and predicament today. As one reviewer has correctly put it: “here
are no pat answers, no evasive omissions; instead the author comes
to grips with the puzzles and paradoxes recorded in the book of
Job . ..” What he finds there he relates to contemporary life.
This approach is refreshing. While Kent’s concept of the book
is at all times orthodox and his attitude reverant, there is little here
of the more traditional treatment of the subject. There are a few
instances where the traditional prevails. One such instance is his
characterization of the three friends. It has always seemed (at least,
to this reviewer), that the characterization of the three friends,
professedly on the basis of what they say, is somewhat artificial.
Kent deals more specifically with matters of attitude, feeling,
faith, and doubt in the presence of experiences which mun have
in this world. He focuses on Job’s ambivalence, the alternation of
flashes of inspired hope with clouds of deep and dark gloom, not
to mention despair. Always, Kent relates what he finds in Job’s
é;;:;ience to the life of contemporary man in his relationship to
- This book is no study in ancient history. It seeks to avoid
the pitfalls of stereotyped and barren orthodoxy, and as such it
is a wholesome antidote to a dogmatism which knows more of
theory than of life. Man’s heart today cries out, as Job’s did, for an
authentic and dynamic encounter with the living God, an encounter
which gives comfort and assurance even if it does not yield
knowledge and understanding, in the perplexing situations of life.
Towards this end, Kent’s treatment of the book of Job is a help.
H. H. Voth

*
THE PRACTICE OF SACRED MUSIC, by Carl Halter.

St. gouis: Concordia Publishing House, 1955, reprinted 1961. Pp
96. $1.50.

This manual on the practice of sacred music should be in the
hands of every pastor, church musician, and lay church member
interested in the use of music in the church. It presents anew
the challenge that faces the Christian in expressing his faith
through music.

The author is well qualified to write on the subject. He has
been a practicing church musician for many years, is a fine
organist, and served as chairman of the department of music at
Concordia Teacher’s College. He is in the long-standing tradition
of Lutheran music-making that harks back to Luther himself,
and has deep concern for music in the life of the Christian and
the church. Mr. Halter expresses himself clearly and easily. There
are no technical terms that an ordinary reader could not under-
stand. If time is at a premium today, then the brevity of the
discussion should have appeal in itself.

The volume deals with two main aspects of music-making
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in the church: principles and practice. One would suppose that a
general reader would concern himself more with the principles
that are discussed and the practicing musician more with the
problems of repertoire and performance. That would be a mistake.
In the first place, the “principles” are not that easily separated
from the “practice,” nor is the book written in such a way that
these emphases are separated. For example, the average reader
would gain a great deal by reading the chapter on “The choice
and presentation of Organ music” because the role of the organist
in the church service must be understood by the church members
as well as by the organist himself. Even the section dealing with
organ registration and design is helpful to the lay member in
acquainting him with the basic design of an organ, the main
terms used, and the possibilities of the instrument.

The first few chapters deal more particularly with the mean-
ing of worship and the part that music should play in expressing
worship. These chapters are most helpful in providing the proper
framework for all our music-making in the church. They help to
provide the Christian rationale that should permeate the thinking
of the church musician as well as the lay member. In this regard
music is seen to fulfill a functional role in the main. It is not
to be used as an end in itself, but directed always toward God,
and supporting the Word.

Halter also discusses the role of forms in a service, and the
uses and dangers of adhering to traditional forms. Private worship
allows for much flexibility and variety in forms, but corporate
worship requires some compromise. Group worship also leads to
greater enrichment as one member shares his talents and insights
with another. He also stresses the importance of creativity in
worship, that our expression of worship should remain fresh and
relevant, and that the church should keep up with the times in
the modes of expression used.

Halter suggests rightly that the church has a great tradition
of music-making. Most of the serious music of composers before
1750 was associated with religious works. The church has a fine
tradition of music of this “worshipful” quality, but in the chorales
and hymns there is anotther important use of music for tthe
church: didactic music—or music designed for teaching biblical
truths. In this regard Halter encourages the church to write re-
levant material for the present and to explore the riches of the
past at the same time.

I am impressed with the practical insights provided in this
manual with respect to improvements suggested for congregational
singing, for the use of soloists in the church, and for the use of
instrumental music. Mr. Halter is in favour of wusing church
concerts as well, provided that the music used is built around
some general theme, and is not used for mere entertainment.
Church music should address itself to the needs of the whole man.
This is a wholesome approach. Peter Klassen
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