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contact must be neglected in favor of 
other pressing duties, or because of too 
great a number of people? The pastor's 
ministry is not only that of public 
teaching but also of teaching from 
"house to house" CActs 20:20). 

The individual member longs for a 
personal touch from the shepherd who 
is to watch over his soul. This becomes 
increasingly difficult when the church 
becomes too large. In my pastoral ex­
perience in four of the larger churches 
of our 'conference this has been a con­
stant burden and created a great guilt 
complex: my relationship to the indiv­
idual member was often limited to ad­
ministrative interaction and secondary 
contacts through reports from deacons 
and Sunday school workers. This did 
hot lend itself to a ministry where the 
individual could be sheltered from the 
wolves of doubt and worldliness. There 
was no time for the preventative min­
istry which was so needful. Often when 
the damage was done, one had to go 
for a ministry of cure, where earlier 

attention could have kept a soul from 
a disease. 

In conclusion ,we must, however, 
point out that a church can be too 
small, and organiZlational efficiency will 
then suffer to an undesirable degree. 
There should be enough people so that 
not too many offices need to be held 
by anyone person. There should be 
enough for a good choir, young people's 
group and the other phases of the church 
program. It may 'be that the prefemble 
size of a church would be around the 
three hundred mark and when the 
membership stands at three hundred 
and fifty, one could actually think in 
terms of releasing a hundred members to 
start a new church. Both of these 
churches could then grow again until 
they have reached the three hundred 
and fifty maximum and then divide 
once more, and thus build beautiful, yet 
modest structures in more places, so 
that more of the non-church going peo­
ple will be within easier geographic 
reach of an active church body. 

J. J. Toews 

Are Our Churches Getting Too Large? 

Through the church the Gospel is of­
fered to the world and God accomplish­
es His saving work in the lives of in­
dividuals. Within the church the new 
life of the regenerated individuals is 
fostered and nurtured. It offers the 
means for building each one in Christ 
until all grow up into Christ to the 
"measure of fulness of His stature." 
The constant influx of new members, 
babes in Christ, and the emergent dis­
obedience or defeat of older members 
by the enemy of our souls makes this 
task of growing up into Christ a never­
ceasing charge upon the church untn 
the last enemy is defeated and the en­
tire church is triumphant and glorious. 
If these goals of the church are accom­
plished, it matters not if the member­
ship numbers 75 or 750, if the congre­
gation meets in the house of one of the 
believers, or if it meets in a cathedral. 

But, since the church is a human in­
stitution as well as ,a divine organism, 
is there not a minimum and a maximum 
membership at which level the church 

is most effective? Major attention is 
give in this paper to the matter of the 
size of the church which will enable the 
members to operate an effective pro­
gram. Obviously, size is not the only 
determining factor of effectiveness. 
Size does not assure efficiency; it can 
only make it possible. However, when 
a 'church is too small in terms of mem­
bership, it becomes very difficult to 
provide an adequate program-such a 
church will be able to provide only 
limited opportunities. When a church is 
to:} large, there are difficulties of estab­
lishing communications, coordinating 
the various agencies, 'and agreeing on 
objectives. The possibility for people to 
cooperate effectively is to be the im­
portant consideration in determining 
the size of the church. We have no ac­
curate guide to determine what the 
actual membership size of the New 
Testament ,churches was, but we do 
know that spirituality and unity was 
the essence of the New Testament con­
cept of the church. Self-exalting divi-

sions receive the pronouncement of the 
curse of God. 

The' Problem 

"Are not our churches getting too 
large?" is a question which has been 
asked many times by members of our 
churches as well as of other churches. 
An appropriate answer to the question 
is not as simple as it appears on the 
surface. Obviously, an intelligent ans­
wer must take a number of factors into 
consideration. Some individuals have 
come up with a quick and pat answer to 
the question: "I don't know all the 
members of the congregation because 
the church is too big." Put it has hap­
pened in la church of less than 100 mem­
bers where many members did not 
know the whole congregation. Further­
more, there are school situations where 
teachers do not know the names of the 
100 (plus) students after many months 
of daily contact. Is this a valid criter­
ion by which to conclude that a church 
of 100 members, ora school of 125 
students is too large? 

In seminary courses on Church Ad­
ministrntion, it has been stated again 
and again, by authorities who have 
done considerable research, and who 
weigh the matter on the basis of prin­
ciple rather than from a few subjective 
points of view, that the ideal church, 
numerically speaking, is one of a mem­
bership of between 350 and 650 mem­
bers. If the figure falls below or rises 
above the stated figure, efficiency is 
lost, relatively speaking, of course, and 
depending on the local situation. Having 
pastored two smaller churches, one of 
125 members and the other of 265 
members, I would endorse the asser­
tion made above. 

But by whom is the charge made 
that our churches are getting too big? 
Not by the member, or the pastor, who 
has vision, enterprise, and a spirit of 
adventure. Almost invariably the accus­
ation is made by two groups of people: 
by members of the larger churches who 
make no effort, or lat least very little 
effort, to get acquainted with the grow­
ing congregation. These people are not 
willing to pay the price of adjustment 
to a complex situation and seek excuses 
for their lack of an outgoing attitude 
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and spirit. The second ,group of people 
are those who are in the smaller 
churches, but who are aspiring to "big­
ness." These people sometimes justify 
their "sheep-stealing" tactics by the 
attitude "well, they have too many 
members anyway" -like the thief who 
says the rich man has more money than 
is good for him anyway. No doubt, this 
is not aI-ways the case, for it has hap­
pened frequently that a person moving 
from a larger church to a smaller 
church has found new opportunities of 
service. However, it has probably hap­
pened just as often that a member has 
moved from 'a small church, where he 
as an individual was of no account, to 
a larger church where doors of service 
were opened to him. 

Our churches are facing problems 
other than size, which probably lie at 
the base of the agitation. We are fast 
changing from a rural life and culture 
to an urban situation. There are basic 
changes in concepts and views. There is 
the language problem. There is a cer­
tain lag noticeable as the result of in­
creasing formalism. There are many 
who feel that our provincialism and 
isolation must go; since the big church 
will always move slower, the answer 
seems to be in the smaller units. It 
appears that the transitional situation 
in our churches has to be faced in a 
more mature manner. We do need to 
establish new units, which invariably 
will be smaller than the mother church; 
however, we must not undermine and 
smite the parent church with a cripp­
ling blow. 

Ineffectve Membership Size 

A church can be too small for effect­
ive witness and training. Our people are 
rapidly moving to the larger cities, ur­
ban life thinks in terms of multitudes. 
We are living in ,a day of super-markets, 
mass production, assembly lines, world 
government, etc. In the city smallness 
of membership in a church constitutes 
weakness. Gauged by the quite gener­
ally accepted urban standard or ideal 
(500 active members), many of our 
churches are so diminutive that they 
are actually weak units who have many 
years of hard struggle before them. 
Thoughtful and experienced leaders 
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find this condition a depressing handi­
cap which will stifle effectiveness for 
many years-unless there are wide op­
portunities of soliciting members from 
other churches. The magnetism of the 
larger church is beyond question great­
er than that of the smaHerchurch be­
cause, as a rule, people prefer to be 
somewhat inconspicuous and to main­
tain anonymity to some degree. 

Consideration must also be given to 
the matter of staffing the various es­
sential agencies and ministries of the 
church. The small church will always 
be confronted wth the problem of sec­
uring enough leadership for the various 
church groups and organizations. Iden­
tical persons are listed for committee 
after committee, provoking a breakdown 
due to participation duplication or lead­
ership weariness. There is an excessive 
accumulation of offices ina few indiv­
iduals. In a small church it was discov­
ered that seven persons were holding 
forty-two major leadership positions. 
Such conditions are more common than 
is generally acknowledged. Neither is 
this practice totally excluded from the 
church with a large membership. In 
either case, redistribution of offices is 
looked upon with suspicion and often 
regarded as a personal affront. 

Furthermore, some children and 
youth organizations may not even exist 
on account of the scarcity of individuals 
of the necessary age Or, still worse, 
children of all ages are thrust together 
into a "catch-all" association with the 
vain hope that somehow the spiritual 
objective will still be reached. The 're­
districting' of our school districts into 
larger units is a case in point. Admin­
istration authorities have set the min­
imum goal of a teacher for each grade, 
in order to do a good job at teaching. 
Under sub-1deal conditions it is most 
difficult to have a properly graded and 
departmentalized Sunday school. Sim­
ilarly, it is difficult to interest people 
in a diminutive Young Peoples, choir, 
or mid-week class. 

When smallness combines with other 
factors such as disproportionate dom­
inance of females and aged, few fully 
employed members, meager budget, and 
inadequate worship facilities, one can 
surmise the tragic outcome. It is diffi-

cult for a small church to make much 
of ,an impact upon its community. Its 
puny efforts are hardly noticeable. Peo­
ple will live in the proximity of the 
church totally unaware of its presence. 

Effective Memoorship Size 

A certain robustness of size, balance 
of sex groups, and representation of age 
levels are necessary for urban church 
success. This is so particulal'ly because 
in the city smallness itself constitutes 
weakness. Not that we cannot worship 
and pray unless there are 300 people, 
or have a teaching situation with less 
than several hundred. Where two or 
three are gathered together there can 
be an effectve prayer meeting and 
grandmother Lois and Timothy can be 
in an effective Christian education sit­
uation. However, we can say that al­
ready in Biblical times there were con­
gregations of over 3,000 and assemblies 
which met in believers' houses. If 
there were weaknesses and neglects in 
the large congregation, the answer was 
to have better administration, not to 
divide into smaller units. (Altbough we 
cannot equate the Jerusalem situation 
with any given local church situation in 
our day.) Our problem in th~ larger 
churches is that we try to operate them 
with the same ,administrative staff as 
we do the small churches. If a church 
of 100 members can afford to have a 
full-time pastor, why could not the 500 
or 600 member church have at least two 
full-time workers so that visitation and 
the educational administration would 
not be overlooked? The overhead would 
still be much less in the large church 
than it is in the small church. 

When we think on the expanding edu­
cational program in our churches, we 
must agree that the graded system and 
the multiple agencies require a suffic­
ient number of people in order to be of 
practical and maximum value. The 
whole set-up is designed for the great­
est amount of participation and max­
imum irwolvement of the members. This 
is particularly true if there is not too 
much pluralism in the matter of holding 
offices and filling service opportunities. 

Furthermore, the contact opportun­
ities are so much wider in the larger 
church than in the small church. ·If 
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people rise up to the challenge, there 
is always opportunity to get to know 
new people There is probably not as 
great danger of provincialism, isolation 
and cliquishness as in the small situa­
tion. No doubt, we all have anti-social 
tendencies, but if it takes hold of a 
small group, there is no chance for the 
stranger; he "stands out like a sore 
thumb." If the people are unfriendly in 
a large church, at least no one pays any 
attention to him and he remains anon­
ymous. In a small church, frequently, 
the cliques will stand in their corners 
and whisper to each other, "War-kent­
ihn?" (Incidentally, they say that is 
where one of our Mennonite names had 
its origin.) If the reader is skeptical 
about the validity of the point made, it 
might be well to put this to a test by 
going, as a total stranger, to a chureh 
with membership of 100 to 200 and then 
to one with membership of 400 to 600. 
You will discover where you felt more 
comfortable and at ease-there is a 
certain safety in numbers. 

We are all impressed with the mod­
ernity of our society; everything must 
be up-to-date and all want to have the 
latest gadgets. But in the church there 
is a curious reversal of this policy. Here 
we seem to have a strange regard for 
antiquity. When the congregation grows 
to include members whom we do not 
know and when the oranization is more 
complex than it was in the smaller 
churches, instead of meeting the chal­
lenge and coping with the situation, the 
answer is sought in a simplification of 
the situation by reverting back to the 
small church. Strange as it may seem, 
some of the critics of complexity in the 
church teach in a large school unit with 
several thousand children, or they work 
in a business which has tremendous ad­
ministrative machinery and employs 
several hundred staff members. These 
people would never concede that we 
should revert back to the one-room 
school or to the small corner grocery 
store. 

All of us have experienced warmth 
and riCh fellowship in the small church 
as well as in the large church; how­
ever, I believe that most of us would 
feel there is less risk of this type of 
a tmosphere in a larger church. If we 

Page 15 

happen to be in a large 'city over Sunday 
and we choose a totally strange church 
to go to, which do we choose, the small 
church of 100 to 200 members or a med­
ium church of 400 to 600 members? As 
a rule, the stranger in our community 
feels the same way. 

Let's face it, the little church wants 
to be bigger and eventually "big." That 
is not wrong. Woe to the church if it 
does not want to grow. Shall we then 
set a ceiling and say that a church can­
not become larger than 300 members? 
That would stifle growth. We would no 
more think of doing that than we would 
say that no one can earn more than 
$250 per month. It would be arbitrary 
and unjust to the future membership 
and leadership of the church. By this 
we do not mean to say that a church 
must never think of dividing its mem­
bership in order to start a new church. 
We must start new churches, and these 
will be small. But we must not say that 
all 600-member churches should split 
into two or three smaller units and 
that the ills of those churches wiH be 
healed and that this is the method of 
church growth. 

Conclusion 

The basic ingredient and' strength of 
the local church are the people. To have 
more members means a stronger 
church, to a point. In each conference, 
M. B., Baptist, United, or Methodist, the 
smaller churches look to the larger 
churches for help. We just could not 
visualize a conference with no church 
larger than 250 or 300 members. It is 
true that growth takes place in the 
cells or smaller units, but not in the 
units as they stand alone, the units 
must fit into a larger body. The large 
church as well as the small church 
must be divided into small growing cells 
or units. No one fellowships with all 
the members in the church whether 
there are 100 or 600. The answer is: 
better fellowship units where there is 
warmth and friendliness. The Sunday 
school class, the club, the prayer band, 
etc. must become the units that are 
alive and reach out to include our 
friends and neighbors. 

The struggling amoeba and the 
sleeping giant face essentially the same 
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problem. Let us avoid either extreme 
and be a people of vision and warmth 
with Hn outgoing spirit. Basically the 
question is not large versus small, es­
sentially it is a matter of our witness 
to our communities. No one would want 
to discourage the small church by say­
ing, your situation is hopeless; neither 

would anyone want to justify lethargy 
and complacency of the large church 
that "has everything." We do not want 
to remain midgets but we want to grow 
to a size that measures up to the col­
lossalgigantic task of the city charge 
today. 

H. R. Baerg 
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1.------ . . . . . .--------- . . . . . . . . 
Jeremias Siindenbegriff 

(Fortsetzung) 

In del' vorigen Nummer des The Voice 
sagten wir etwas Uber den Wortschatz, 
die Verbreitung, und die Ursache der 
SUnde, nach den Ausagen Jeremias. Je­
remia war ein Bahnbrecher in mancher 
Hinsicht. Er ist der Prophet des ,Her­
zens' und strebt die Verinnerlichung des 
Glaubens an. Er ist del' Prophet des 
,neuen Bundes' (Jer. 31). Diese Verhei­
Bung des neuen Gnadenbundes wuchs, 
geschichtlich gesehen, aus dem Zusam­
menbruch aller Hoffnungen fUr eine 
Herzenserneuerung in Israel. Nach Je­
remias Ansicht hatte die SUnde das Herz 
so stark vergiftet, daB die einzige Hoff­
nung fUr Israel darin lag, daB Gott das 
Herz reinige und sein Gesetz ins Herz 
schreibe. So wuchs sein Heilsbegriff aus 
seinem SUndenbegriff. Beachten wir 
nun, was er noch wei tel' Uber die SUnde 
zu sagen bat. 

IV. Das. Wesen der SUnde 

A. Die Siiinde ist Narrheit. Dem Alten 
Testament sind vier Worte fUr Narr­
heit geliiufig: kesil, 'ewil, nabal, sakal. 
Wir gewinnen wenig, wenn wir einen 
Versuch machen, zwischen diesen Wor­
ten zu unterscheiden, denn die Unter­
schiede liegen mehr in den Wurzeln der 
Worter als im Gebrauch derselben. N ach 
dem Urteil des Propheten war Israel 
"dumm und toricht" (10, 8), das heiBt 
abel' "gottlos." "Torichte Kinder sind 
sie und ohne Einsicht: klug sind sie zurn 
Bosestun. abel' auf das Tun des Guten 
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verstehen sie sich nicht" (4, 22). So 
kann man "Dummheit" mit "Gottlosig­
keit" Ubersetzen. Menge Ubersetzt in 
29, 23: "daB sie Gottlosigkeit (nabal­
Torheit) in Israel veriibt." Die Torheit, 
in diesem Fall, war Ehebruch. Noch 
viel starker wird del' geistliche Stumpf­
sinn durch das Wort ba'ar ausgedrUckt 
(tierisch, stumpf, starr). "Starr (ba'ar) 
steht alsdann jeder Mensch da" (10, 14). 
"Meine Hirten sind verdummt (ba'ar) 
gewesen und haben nicht nach dem 
Herrn gefragt" (10, 21). Also geht es 
bei del' Dummheit nicht urn unschuIdi­
ge Stumpfheit, sondern urn die innere 
Verhartung, die es dem Menschen 
schwer macht, auf Gottes Anspriiche 
zu reagieren. Dummheit 1st selbstver­
schuldete Gottlosigkeit. 

B. Die SUnde ist Krankheit. "Argli­
stig ist das Herz, mehr als alles andere, 
und verschlagen ('anush-krank) ist 
es" (17, 9). Die SUnde ist wie ein un­
heilbarer Krebs. Wir haben es bei del' 
SUnde nicht mit Kindereien zu tun, am; 
denen del' Mensch mit del' Zeit heraus­
wa;chst, sondern mit einer todlichen 
Krankheit. Wiederholt spricht del' Pro­
phet in medizinischen Bildern von del' 
KrankheH und den Wunden des Her­
zens. Mitunter ist die Wunde auch die 
Strafe odeI' das UnglUck, welches als 
Folge del' SUnde kommt; oft abel' wird 
die SUnde selbst als Wunde, als Krank­
heit, bezeichnet. Die gelstlichen Fiihrer 
versuchten, den moralischen Schaden 
Israels "leichtfertig obenhin" zu heilen, 
abel' "die schwere Wunde" laBt sieh 

nieht dureh schone Worle heilen (6, 
14). Wegen del' Wunde Israels ist Got­
tes Herz verwundet. "Gibt es denn kei­
nen Balsam mehr in Gilead (dorther 
kam das heilkraftige Harz des Mastix­
baumes), und ,ist kein Arzt mehr dart? 
Ach, warum ist del' Tochter meines Vol­
kes noch keine Heilung zuteil gewor­
den!" (8, 22). Anfanglich, so scheint es 
uns, hat Jeremia noch gehofft, daB die 
Krankheit (SUnde) Israels geheilt wer­
den konnte, abel' spateI' wird er sehr 
pessimistisch. "Todlich ist deine Wun­
de, unheilbar del' Schlag" (30, 12). Nul' 
Gott kann die SUndenkrankheit kurie­
reno 

C. Die SUnde ist Abirrung. Wieder­
holt kommt in Jeremia das Wort ,Weg' 
(derek) VOl'. Del' ,Weft ist Gattes Ge­
setz (5, 4.5). Es ist dieses "del' Pfad 
der Vorzeit", del' auch del' "Weg des 
Heils" 1st (6, 16). Diesen Weg hat Is­
rael verlassen und ist "den Weg" del' 
Volker (10, 2) gegangen. Das ist abel' 
ein "verkehrter Weg" (3, 21), und in 
diesem Wege fallen sie (18, 15). Die 
SUnde ist ein Verlassen des Weges, ein 
Abirren. "Mich . . . haben sie verlassen" 
(2, 13), und das ist "schlimm und un­
heilvoll" (2, 19), denn "aIle die dich 
verlassen, werden zu schanden" (17, 
13). Neunmal braucht Jeremia das 
Wort meshubah (abwenden, abkehren, 
abirren). "Warum hat sich denn dieses 
Volk ... abgewandt in immerwlihrender 
Abkehr?" (8. 5). Oft wird das Wort als 
Eigenschaftswort Igebraucht, urn Israel 
zu beschreiben - "abtriinniges Weib" 
(3, 6). "Kehre urn, Israel, du Abkehren­
de" (3, 12). "Sie sind abgefallen (sur) 
und davongegangen" (5, 23). Die sUn­
de ist abel' nicht ein Abirren, das man 
entschuldigen und Ubersehen kann, son­
dern sie ist ein mutwilliges Abkehren 
yom rechten Wege. Sie ist das Einschla­
gen einer falschen Richtung. 

D. Die SUnde ist Treubruch. Vom 
Standpunkt des Bundes, den Gatt mit 
Israel gemacht hatte, spricht Jeremia 
mit Vorliebe von del' SUnde Israels als 
von einem Treubruch. Die Bundesspra­
che ist ihm geHiufig. Israel ist Yah­
wehs Braut, seine Geliebte, seine Edel­
rebe, seine Herde. Yahweh ist ihr Baal, 
fur Ehemann. Del' Abfall Israels wird 
in del' Sprache, die aus dem Ehever-
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Mltnis kommt, beschrieben. Der Grund 
liegt nicht nul' darin, daB del' Bund 
zwischen Yahweh und Israel als Ehe­
verhaltnis verstanden wurde, sondern 
auch in dem Umstand, daB del' kanaa­
nitische Kultus, dem Israel anheirnfiel, 
enge mit dem geschlechtlichen Leben 
verknUpft war. So wird Israels SUnde 
als Ehescheidung beschrieben (3, 1-5). 
Israel hat ihren ersten Mann-Yahweh 
- verlassen, und ist die Frau eines an­
dern geworden. Sie hat Gott die Treue 
gebrochen. Sie lebt nun im Ehebruch, 
"mit jedem Stein und Baum" (Kultsym­
bole fUr mannliches und weibliches Ge­
schlecht). Neunmal braucht Jeremia 
das Wort Ehehruch (na'aph). Dazu 
kommt noeh das krass ausgebaute Bild 
del' Hurerei (zanah). Die SUnde ist 
Treubruch. Und was sind die Folgen? 

V. Die Fbilgen der SUnde 

A. Die Sliiude wird zur Gewohnheit. 
Die Strafe del' SUnde ist zurn Teil schon 
dar in zu sehen, daB die SUnde den 
Menschen bindet; sie wird leicht zur 
Gewohnheit. Nirgends wird dieses so 
klar dargestellt als in Jer. 13, 23: "Kann 
wohl ein Mohr seine Haut verwandeln 
und ein PardeI' sein buntes Fell? Dann 
wUrdet auch ihr imstande sein, gut zu 
handeln, die ihr an Bosestun gewohnt 
seld." Durch wiederholtes SUndigen legt 
die SUnde dem SUnder Ketten an, die 
er schwer zerreiBen kann. Man wird 
schlieBlich "geschickt", Boses zu tun 
(4, 22); abel' Gutes zu tun wird schwer. 
"Sie haben ihre Zunge an LUgenreden 
gewohnt . . . und konnen nicht andel'S" 
(9, 5). So werden die geistigen Fiihlg­
keiten getotet. 

B. Die Siiinde stumpft das moralische 
GefUhl abo Es ist sehr tragisch, wenn 
ein Mensch dahin kommt, daB er sUn­
digen kann, ohne dariiber Gewissens­
bisse zu haben. Angesichts des morali­
schen T,iefstandes in Israel urteilt Je­
remia, "mein Volk hat es gern so" (5, 
31). Solange del' Mensch sich schamen 

. kann, wenn er gesUndigt hat, ist fUr 
ihn Hoffnung. "Die Schamrote ist die 
Abendrote del' untergegangenen Sonne 
del' Gerechtigkeit" (Fr. DeUtsch). "Doch 
schamen sie sich keineswegs, und Er­
roten kennen sie nicht" (6, 15). Es 
kommt eine Stunde im Leben des sUn-
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ders, wo ihm durch lange Gewohnheit 
an die SUnde, die Fahigkeit verloren 
geht, sich seiner SUnde zu schamen. 
Dann reagiert der SUnder nicht, einerlei 
ob Gott freundlich oder ernst mit ihm 
redet. "Vergebens habe ich eure Kinder 
geschlagen; sie haben sich keine Lehre 
daraus gezogen" (2, 30). "Du hast sie 
zwar zerschlagen, aber es hat Ihnen 
nicht wehe getan" (5, 3). "Alles zer­
bricht nur nicht das Menschenherz" 
(Bengel). 

C. Die SUnde betriigt den Menschen. 
Der Baalsdienst ist an sich schon Be­
trug, weil es auBer Gott keine Gotter 
gibt. Baalsdienst ist ein lochriger Brun­
nen, der die Wasser nicht halt (2, 13); 
er ist also trUgerisch. Wiederholt 
braucht Jeremia das Wort "hebel" 
(Atem, Dampf, Nichts), urn das ziellose 
BemUhen Israels zu beschreiben. Die 
Gotzen selbst sind nur "hebel" (8, 19). 
Einen sehr bedeutenden Grundsatz hebt 
Jeremia hervor, indem er sagt, daB 
wer nach dem Nichtigen (hebel) Hi-uft, 
wird seIber ,nichts' (hebel) (2, 5). Die 
ganze Leere des Lebens, die Inhaltslo­
sigkeit des Geistes, wird daran gese­
hen, wem man im Leben nacheifert. 
Es sollte hier bemerkt werden, daB im 
hebraischen Denken das "Wertlose" das 
"Gottlose" ist. Sohne Belials sind "wert­
lose Sohne". Die SUnde betriigt gerade 
in dem Sinn, daB sie dem SUnder ein 
falsches Gefiihl bei der Abschatzung 
von Lebenswerten gibt. "Ihr verlaBt 
euch auf Trugworte," sagt Jeremia (7, 
8), "die keinen Wert haben." Trugworte 
sind die Versicherungen der falschen 
Propheten, daB Israel, abgesehen von 
ihrem Wandel, immer Gottes Bundes­
treue erfahren wird. Israel muBte den 
bitteren Betrug der SUnde kosten, als 
Jerusalem, mit Tempel zusammen, zum 
Schutthaufen wurde. 

D. Die SUnde bringt gottliche Wie­
dl=rvergeltung. Wenn Jeremia auch im­
mer wieder die GnadentUr durch seine 
Einladung zur RUckkehr offnet, so sind 
seine Gerichtsdrohungen doch sehr klar 
und schwer. Wie sein Vorlaufer Hosea, 
der im Nordreich arbeitete, so muBte 
Jeremia sich dahin durchringen, daB der 
Bund Gottes mit Israel nicht auf ewig, 
in automatischer und mechanischer 
Weise bestehen konnte, wenn Israel 

so weiterlebte. Das war fUr die Pro­
pheten nicht leicht. Gott hatte seinem 
V olk seine ewige Treue ( chese(}) ver­
sprochen. MUBte der Zusammenbruch 
der israelitischen Nation nicht ein 
Treubruch vonseiten Gottes bedeuten? 
Solchen Gedanken durften sie nicht he­
gen. Sie muBten sehen, daB Gott nicht 
verpflichtet war, eine siindige Nation 
zu verteidigen und zu erhalten. So wird 
Gottes Strafe auch ein StUck seiner 
Treue und Gnade; denn nach der Strafe 
verpsricht er den neuen Gnadenbund zu 
stiften. Die Botschaft Jeremias lautet 
also: "J etzt will ich U nheil Uber dies 
Yolk bringen, den Lohn ihrer Anschla­
ge" (9, 1S·). Wer aber auf den Ruf zur 
BuBe achtet, erfahrt Heilung fUr seine 
SUnde. 

VI. Die Heilung der SUnde 

A. Durch aufrichtige BuBe. Durch 
all den Gerichtsdonner horen wir immer 
wieder Gottes Ruf zum Heil: "Kehrt 
urn, ihr abtrUnnigen Kinder" (3, 14). 
"Kehrt doch um, ein jeder von seinem 
bosen Wege" (18, 11). Etwa siebzigmal 
finden wir in Jeremia das Wort shub 
(wenden, drehen, umkehren, abkehren), 
bft mit den Vorwortern min (von) und 
Ie oder 'el (zu). Auch nacham (letdtra­
gen, leidtun) gehOrt zum Wortschatz 
fUr die BuBe (8, 6; 31, 19). Nebst diesen 
Hauptwortern fUr BuBe werden noch 
manche Bilder herangezogen, urn die 
BuBe zu schildern. Die Beschneidung 
des Herzens (4, 4); das Aufbrechen des 
Brachlands des Herzens (4, 3), und an­
dere Bilder fordern zur BuBe auf. Zur 
BuBe gehort das Bekenntnis der Schuld. 
Jeremia legt seinen Horern wiederholt 
Bekenntnisse in den Mund. "Wir haben 
gegen den Herrn,unseren Gott, gesUn­
digt, wir selbst und unsere Vater, von 
unserer Jugend an bis auf diesen Tag 
und haben auf die Stimme des Herrn, 
unseres Gottes, nicht gehOrt" (3, 25). 
Aber zu dem Bekenntnis muB auch 
noch die Anderung des Lebens kommen. 
Jeremia hat dafUr ein Wort, das immer 
wieder vorkommt, namlich "gutma­
chen" (heytib - von tob). "Bessert eu­
ren Wandel und euer ganzes Tun, so 
will ich euch an diesem Ort wohnen 
lassen" (7, 3). Und wieder, "Denn nur, 
wenn ihr ernstlich euren Wandel und 
euer ganzes Tun bessert ... " (7, 5). 

I 

E'r spricht auch von dem Reinigen des 
Herzens; aber weil die Siinde nicht 
nur eine ,Hautkrankheit' ist, soIl Is­
rael wissen: "wenn du dich auch mit 
Laugensalz wiischest und noch so viel 
Seife an dich wendest, deine Schuld 
wiirde doch als Schmutzfleck vor mir 
bleiben" (2, 22). 

"Wasche dein Herz vom Bosen rein, 
Jerusalem, auf daB du Rettung er­
langst!" (4, 4). Damit wird nun die 
Verantwortung fiir die Heilung del' 
tOdIichen Krankheit, der SUnde, ganz 
auf den Menschen gelegt. Der Prophet 
hat darUber nicht spekuliert, ob der 
Wille des Menschen frei ist, oder nicht; 
Gottes Botschaft fordert den Horer zur 
Annahme oder zur Absage auf. 

B. Durch die giittliche Gnadengabe. 
Da wo der Mensch sich reuig zu Gott 
wendet, ,tut Gott BuBe (nacham - das­
selbe Wort als fiir die menschliche Bu­
Be), und schenkt anstatt Strafe Ver­
gebung. In 5, 1 werden wir stark an 
Abrahams Fiirbitte fUr Sodom und Go­
morrah erinnert. Dem Propheten wird 
gesagt, daB wenn er in Jerusalem einen 
Gerechten findet, "dann will ich ihr 
vergeben." Aber, Israels Abfall ist so 
komplett, daB Gott fragen muB: "Wes­
halb sollte ich dir verzeihen?" (5, 7). 
Doch bleibt die GnadentUr offen. "Kehrt 
urn . . . ich will euren Abfall wieder 
heilen" (3, 22) - ,heilen' gehort zurn 
Wortschatz fUr die Vergebung. Diese 
Heilung wird aber zuletzt auf die Zeit 
nach dem Gericht verlagert, denn Is­
rale tut nicht BuBe. Nur dann erst 
wird Gott "vergessen" (3-, 34). "reini­
gen", "vergeben" (33, 8). Wenn Gott 
den neuen Gnadenbund aufrichten wird, 
gibt er seinem Yolk ein anderes Herz 
-er schreibt sein Gesetz ins Herz (31, 
33). Mit der unerbittlchen Diagnose der 
sUndigen VerfaBung des Menschen 
"blieb nur der Ausblick auf die escha­
tologische Neuschaffung des Gottesvol­
kes, die den unheilbaren RiB zwischen 
Gott und Menschen heilen konnte" 
(Eichordt, III, S. 87). 

SehluB. Das Buch Jeremia ist keine 
systematische Theologie. Es ist der 
Ausdruck des Ringens eines Propheten, 
der Gottes Ruf zum Dienst an einem 
siindigen Yolk gehort hatte. Dieser 
Dienst wurde fum oft schwer, und er 

klagte, beschuldigte, weinte, that Bu­
Be, und fing vom neuen an. Wer sich 
die Miihe macht, sich in die Botschart 
Jeremias hineinzulesen, wird anderen 
einen reichen Tisch decken konnen, und 
wird seIber in seinem Glaubensstand als 
Diener Gottes gestarkt werden. Die Ab­
sicht dieser zwei Artikel iiber J ere­
mias Siindenbegriff war: Anregung zu 
geben, den Gedankengangen der bibli­
schen Schreiber nachzugehen. Was fahlt 
uns mehr als ein biblisches Denken! 

David Ewert 

Dilemma 
An amusing story tells of a group 

of theologians who were discussing pre­
destination and free will. The argu­
ment grew so heated that sides were 
drawn and the group broke up into two 
fiercely prejudiced factions. 

But one theologian, not knowing to 
which camp he belonged, stood for a 
moment trying to decide. At last he 
made up his mind to join in with the 
predestination crowd. 

When he tried to push his way in, 
they asked, "Who sent you here?" 

"Nobody sent me," he replied, "I 
came of my own free will." 

"Free will!" they fairly shouted at 
him. "You can't come in here of your 
own free will. You belong with the 
other group." 

So he turned and went toward the 
free will group. 

When he tried to join them, someone 
asked, "When did you decide to join 
us'?" 

"I didn't decide. I was sent here," 
he answered. 

"Sent here!" they were horrified. 
"You can't join us unless you choose 
to by your own free will." And so he 
was excluded from both companies. 

Unhappy divisions! It is possible to 
hold both biblical points of view in 
balance without sacrificing the mean­
ing of either one. 

(Prairie Overcomer) 
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Illustrating the Sermon (VI) 

(Continued from last issue) 

'D. Selected Sources of TIlustratious for 
the Sermon: 

We maintained, just before conclud­
ing the previous section, that the 
preacher who would preach effectuaYy 
must, for one thing, search out and 
gather illustrations that "can help his 
sermons to get down to practical ways 
and means ... " An inevitable and en­
tirely warranted question at this point 
is: just where does one find such illus­
trations? And so we must needs address 
ourselves to the subject, next, of the 
likely sonrces of worthwhile, illustra­
tious. This matter of sources is one that 
could take us very far afield indeed, 
if it were pursued with anything like 
the proverbial scholar's diligence and 
doggedness. We propose here, however, 
only to delimit some of the broo.d areas 
of literature and life, wherein such illus­
trations are to be found and to suggest 
one or two particular items, or instanc­
es, that serve to exemplify more con­
cretely each of these areas. 

1. The Holy Scriptures. Here, again, 
it is well for us to begin with the Bible 
itself. Much can be, and indeed has been 
said about the Bible as the unique 
source of diwne wisdom, about human 
life and destiny, as the world's "greatest 
gold mine 'Of redemptive truth." Be­
cause of this plain but supremely sig­
nificant fact, preachers greatly used of 
God have always called, and recalled, 
our attention to the imperative need, 
especially for those who would preach 
and proclaim the Gospel of God, of ac­
quiringa full acquaintance with, and 
more comprehensive grasp of the con­
tents of the Scriptures, and of their re­
demptivesignificance. P. T. :Forsyth, to 
cite "one preacher of the nineteenth 
century whose influence upon preach-

ers, in British circles at any rate, has 
been very great and is so even yet, has 
put the matter very plainly and point­
edly: "It is the ch~ef business of the 
preacher to kriOw the Bible better than 
any other book;" he ought, moreover, 
so to "live in the Bible that he wears 
it easily." 

Simon Blocker, in his very suggestive 
work, The Secret of Preaching Power, 
to give another instance, urges through­
out the very real importance and ben­
efits of thematic Christian preaching 
that is based upon an alert and' unre­
mitting study of the books of the Bible 
in their total theological and redemp­
tive significance. He argues, rather con­
vincingly, that when a preacher digs-­
and digs hard and faithfully-in the 
"spacious ~nes of God's self-revela­
tion" with an eye for its great and in­
tegral themes, he will never preach 
himself 'out,' but will experience, in­
stead, an 'embarrassment of riches,' 
time and time again. Such a preacher, 
he adds, develops "an eye for themes 
as well as an ability to construct them 
himself," and experiences, moreover, 
"much excitement as he searches for 
treasure in the wonderland of Chris­
tian truth." 

But what Blocker has here said about 
the use of the Scriptures for the pur­
pose of getting from them substantial 
sermon subjects can, and must also be 
said about the use of them for the pur­
pose of discovering worthwhile sermon 
illustrations. The Scriptures are indeed 
a rich repository of theological and re­
demptive truth-and this is prirnary­
but they are also a storehouse of con­
crete, even dramatic episodes that por­
tray and illustrate such truth 'in ac­
tion.' The stories of the Bible may be 
old, as some are quick to remind us, 
but the fact remains that they are still 
able to stir the imagination, awaken 

the conscience, and inspire to nobler 
living. And, after all, "no story," as 
Sidney Howard (himself a dramatist) 
has so rightly said, "is older than its 
applicability to life." 

Halford Luccock 'I'eminds us (in In 
the Minister's Workshop) that the use 
of the Bible in preaching, from the days 
.of Chrysostom until now, "is full of 
scores of examples of stories shiningly 
new in their application to new life. 
The characters 'Of the Old Testament 
and the New walk our streets; their 
temperaments and problems are ours, 
and the way they met them, for good or 
evil, comes close to us when brought 
cJiose by the preacher." 

In other words, it is undeniable that 
there is a certain fundamental simpli­
city and universality about the stories 
of the Bible that renders them amaz­
ingly relevant to contemporary ]:ife 
and need. "[They are] so simple," Anne 
Lindbergh has fittingly said, "that they 
are like empty cups for people to fiM 
with their own experience and drink 
for their own need over and over again 
through the years." 

And just so we have found it in our 
own experience, too, limited though it 
be. If we may be allowed a personal 
reference at this point, we would mere­
ly suggest here, by citing only the main 
character involved and the central 
truth(s) illustrated, how we have sought 
to use familiar Old Testament narra­
tives and episodes both to exemplify and 
confirm certain .moral and spiritual 
truths that remain eternally relevant 
for us: (a) Jacob (Gen. 32:22-31)-re­
lease from habitual scheming and in­
veterate self-suffidencyin the Christian 
life; (b) Joseph (Gen. 39-41)-the slow 
but thorough preparation needed for 
fruitful service in the Christian life~ 
(c) Moses (Ex. 2:11-3:1)-reasons and 
cure for impatience and rashness in the 
Christian life; (d) Gideon (Judges 6-7) 
-the deliberate routing of timidity and 
fear in the Christian life; (e) A'bimilech 
(Judges 9)-sources, manifestation and 
consequences of selfish and unholy am­
bition; (f) Ruth (Ruth 1-4)-rtature 
and benedictory love for mother, man 
(husband-to-be) and God; (g) Esther 
(Esther 1-4)-the remarkable charac-

terand workings of divine providence: 
(h) Hannah (I Sam. 1-2)-diff.iculties, 
conditions, and blesSings connected with 
a fruitful prayer life; (i) David (I Sam­
ue1)-the need for and blessed mani­
festations of genuine humility in the 
Christian life; (j) Elijah (I Kings 18-
19)-the crippling effects of, and div­
ine cure for disconragement in the 
Christian life. 

But the Scriptures supply not only 
stories and narrative episodes but al­
most every conceivable type of illustra­
tion which the pracher· may need for 
any given occasion or purpose. Some­
thing---"but only something-of the pro­
fuse and amazing richness of tbis one 
great source is suggested by the words 
of Dawson Bryan (in chapter 4 of The 
Art of illustrating Sermons): "There 
are events [in the Bible] of gripping 
intensity, pastoral scenes of sUrPassing 
beauty, ancient customs with modern 
counterParts and contrasts, institutions 
which reflect age-old but eternally new 
virtues and vices, stark Nature, red in 
tooth and claw but still with the dream 
shining through, and portraits of peo­
ple ~th their motives and thoughts 
laid bare such as no book ever before 
or since has revealed them." 

It is probable that many preachers 
have only begun to taste and appreciate 
this richness of Scriptural material, 
and that they would see fit to use much 
more of it, perhaps even in new and dif­
ferent ways, if they studied the Bible 
assiduously with this fact ever in mind. 
Still, one wonders seriously whether the 
counsel which one expository preacher 
of great power used to offer, in this 
connection, isn't, after all, the wisest 
counsel of aU: "read the Bible through 
often with considerable rapidity in or­
der to keep the settings freshly in mind, 
not with the idea of finding an illustra­
tion fOT the sermon of the present week, 
but that out of the overflow of the 
mind wen filled the Scriptural illustra­
tions will oome nnsought at the needed 
moment." 

2. General literature. Here the field 
is, obviously enough, very broad in­
deed, arid lest our readers take this to 
be a "catch-all" for a:ll literature that 
lies outside the Bible or for all liter-
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ature that is not definitely religious, 
in tone or theme, we stop briefly in or­
der to divide and delimit, albeit some­
what arbitrarily. We include here, first 
of all, the works of writers, in any lan­
guage and treating of one or other of 
a great number of subjects, which have 
stood the test of time and become, by 
common critical consent, great, or clas­
sic, to use a more distinctly literary 
term. We include, secondly, the worth­
while biographies and diaries of men 
and women who have contributed, in 
one way or another, to the wisdom and/ 
or welfare of mankind. And we include, 
finally, the enormous field of history, 
general as well as religious, the latter 
division of which comprises, in turn, 
church and missionary history. 

a) The classics. It were presumptious, 
and indeed even foolish to designate 
a fixed and final number of works of 
literature as "great" or "classic," and 
so to imply that aM others are "sec­
ond-rate," or worse. Still, it has been 
possible for reading and thinking folk 
(not only literary critics or teachers!) 
to agree, to a surprisingly great ex­
tent, about the superior worth and val­
ue of certain books in the broad field 
of general literature. And the existence 
of such a concensus of critical opinion 
and judgment has rendered both pos­
sible and meaningful the pUblishing and 
widespread use (in schools as well as 
in family and community discussion 
groups), of such sets of books as, for 
example, The Great Books of the West­
ern World (Encyclopedia Britannica, 
Inc. 1952). 

What it is that grants a work of lit­
erature the right (or probable right) 
to a place in this roster of "classics" 
cannot be easily or adequately explain­
ed in a few words, for there are several 
significant attributes that are common 
to them and that set them apart from 
others. What we can affirm here, how­
ever, without simplifying the matter 
unduly, I think, is that such "great" or 
"classic" works are capable of saying 
much that is either vitally true or fun­
damentally significant about man and 
his lot, on one level of experience at 
least, to readers of diverse cultures and 
different generations. J()hn Erskine has 

expressed this affirmation very suc­
cinctly: "The great books are those 
which are capable of reinterpretations 
which surprise us by remaining true 
even when our point of view changes. 
This is why we rank Homer and Virgil 
and Dante, Shakespeare, Chaucer, Cer­
vantes and Moliere so high-because 
they still say so much, even to peoples 
of an altogether foreign culture, a dif­
ferent past, an opposed philosophy." 
And Ralph P. Boas (in his Enjoyment 
of Literature) says much the same thing 
when he declares that "in great books 
you can get your truest glimpse of the 
spectacle of life itself." They are works, 
therefore, which, whether they be nov­
els, dramas, poems, letters or even 
philosophical essays, and whether they 
be ostensibly religi.c,us or purely sec­
ular in tone and treatment, are all 
authentic and nigh inexhaustible sourc­
es (within certain limits, of course) of 
insight into human character and, also, 
as Halford Luscock has said, "of know­
ledge of the tempers and distempers of 
that time, in 'which religion must live 
and move and do whatever work of re­
demption it is to achieve." And it is 
from this point of view only, we sug­
gest, that advice such as James Beebe 
(and others) offers to preachers, "do not 
buy a book that may be exhausted at a 
single reading," becomes particularly 
meaningful for them. 

Of course, this is not to suggest that 
to wander through the classics is to 
make one-almost inevitably-a "store­
house of illustrative and illuminating 
material." Nor is it to suggest that every 
preacher can and must trace a path 
through these rich tracts of literature 
in order to find illustrations that will 
most effectively serve his purpo,ses. 
What a preacher can and may appro­
priate here will depend, to some ex­
tent, upon his own peculiar literary in­
clinations and taste and upon what he 
feels he ought to know of the best lit­
erature. Moreover, how one reads is just 
as important, especially here, as what 
one reads. The great books, oftentimes, 
do not yield up their imperishable treas­
ures to any but the sensitive and sym­
pathetic reader who has trained himself 
to catch reflections, whether blurred or 

bright, of what is basic human char­
acter, and to perceive parables and 
symbols, whether subtle or simple, of 
moral and spiritual meaning, wherever 
he can. It is only with such an attitude 

Warutn vermeiden Prediger in unsern 
Kreisen die Lehre von der Wehrlosig­
keit'l 

DaB diese Lehre in unsern Gemein­
den vielfach vernachliissigt und unter 
Umstiinden ganz vermieden wird, konn­
te man W()hl als erwiesene Tatsache 
feststellen. Wo liegen die Ursachen? 

In einigen Fiillen ist es ein Mangel 
an biblischer Erkenntnis inbezug dieser 
Lehre; in andern Fallen ist es ein Man­
gel an moralischem Mut eineunpopu­
liire Wa:hrheit zu verkiindigen. Es gibt 
jedoch auch manche Prediger des Evan­
geliums, denen man die obigen Schwii­
chen nicht zur Last legen kann, die 
aber trotzdem zuruckhaltend sind, wenn 
es gilt diese Wahrheit zu betonen. Das 
Problem dieser Bruder liegt oft auf 
einem Gebiete, auf das ich heute etwas 
naher eingehen mochte. Eine Kliirung 
der Begriffe konnte hier vielleicht eine 
Rilfe sein. 

Es kommt immer wieder vor, daB man 
die Lehre von der Wehrlosigkeit mit 
einer liberalen Theologie identifiziert. 
DeI' sogenannte Pazifismus hat seine 
Anhiinger und Vertreter vielfach in li­
beralen Kreisen gefunden. Die Ge­
schichte des reIigiosen Pazifismus in 
den Vereinigten Staaten wahrend der 
zwanziger und dreiBiger Jahre ist ein 
klassisches Beispiel fUr obige Feststel­
lung. Solche fUhrenden Manner wie 
Kirby Page, John Haynes Holmes, 
Harry F. Ward, Sherwood Eddy, u.a. 
versuchten die Offentliche Meinung zu 
beeinflussen WI' eine vollstiindige Ent­
waffnungspolitik und eine entschiedene 
Ablehnung des Krieges zur Losung in­
ternationaler Probleme. Wir mochten 
darauf hinweisen, daB sich dieser Pazi­
fismus in seiner Motivierung wie auch 
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and approach that, in many instances, 
the preacher can truly benefit from his 
reading of the classics, be genuinely 
open to the possibility of illustration, 
and so find ready grist for his mill. 

in seinem Ziel scharf wn deI', biblischen 
Wehrlosigkeit unterscheidet. DeI' Pazi­
fismus verurteilt den Krieg aus poIiti­
schen und okonomischen Grunden. Er 
wurzelt weder in der Erlosung Christi 
noch in der Heilserfahrung des Men­
schen. Man geht nicht vom Boden der 
~Ottlichen Offenbarung aus, sondern 
vom Boden der Vernunft und der Hu­
manitiit. Christus wird als Trager der 
Friedensidee hochgehalten und nicht als 
ErlOser, der durch sein Kreuz den Frie­
den gestiftet hat. 

DeI' Umstand, daB es eine falsche 
Friedenslehregibt, die in der Vergan­
genheit oft mit einer liberalen Theo­
logi everbunden war, darf uns jedoch 
nicht im Betonen einer biblischen 
Wahrheitbestimmen. Es ist immer ein 
Zeichen der geistlichen Unreife, wenn 
man das Kind mit dem Bade auschUt­
tet. Wir verwerfen die Untertauchungs­
taufe nicht, wei! die "Mormonen" und 
die "Zeugen J ehovahs" dieselbe auch 
Uben. Es ist einfach tragisch, daB in 
Nordamerika gerade die evangelischen 
Kirchen, zum Beispiel auch die Deno­
minationen, die zur "National Associa­
tion of Evangelicals" gehoren, oft eine 
patriotische und militiirische Staatspo­
litik am stiirksten unterstUtzen und 
sogar befilrworten. Manche Prediger 
in unsern Kreisen werden von diesem 
Geiste mitgerissen und glauben, daB 
man nur recht evangelisch seinkann, 
wenn man dieselbe Posaune blast. 

Zur VerkUndigung eines ganzen 
Evangeliums gehort auch die Lehre von 
der Wehrlosigeit - die Lehre, daB der 
wahre JUnger Jesu slch in allen Lebens­
verhliltnissen vom 'Prinzip der Liebe 
und des Friedens bestimmen laBt. DeI' 
Weg des Kreuzes ist unzertrennlich 
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mit dem Werk des Kreuzes verbunden. 
Die Gesehiehte der christliehen Kirehe 
in den ersten Jahrhunderten, S'owie aueh 
die Geschiehte der Anabaptisten des 
sechzehnten Jahrhunderts, zeigt sehr 
klar, daB die Betonung der biblisehen 
Wehrlosigkeit in der Weltevangelisa­
tion kein Hindernis ist. 1m Gegenteil: 
gerade auf dieser Linie finden wir oft 

(Fortsetzung von Umschlagseite 2) 

das Geheimnis des Sieges in der Aus­
brei tung des Glaubens. Nur die Ver­
kilndigung eines ganzen Evangeliums, 
nur die Offenbarung des ganzen Rat­
sehlusses Gottes, wird die Gemeinde 
richtig bauen und eine verlorene Welt 
wirklieh retten. Gott helfe uns, alles zu 
lehren, was der Herr uns befohlen hat! 
(Matt. 28, 20) J. A. Toews 

Ein Leser aus Manitoba schreibt: "Teure Bruder, eure Arbeit ist 
es wert, daB sie in Form dieses Heftes lauch weiter erscheint. Das . . . 
Gemeindeblatt wUrde in dem Falle (einer V erschmelzung) sicherlich 
profitieren, aber die Geschwister, welche jetzt stark en Gebrauch von 
The Voice machen, wohl kaum." 

Ein Leser aus Ontario, der aBe 60 Ausgaben des Blattes besitzt, re­
agiert wie folgt: "My first reactions to the above propoMl is to recom­
mend that The Voice be kept as it is for the reasons you have adhered to 
over the past decade, and for the additional reason that the present for­
mat is of la handy book size making it convenient for stacking on lib­
'rary shelves ... " 

Ein Leser aus Alberta sieht einen Vorteil in einer etwaigen Ver­
schmelzung: "Es durfte durchaus wunschenswert sein, wenn diese Ar­
tikel von den vielen Lesern eines Wochen- oder Gemeindeblattes gelesen 
.wUrden." 

Noch ein Wort von einem Leser in Ontario, der frUher auch die An­
sicht des Bruders aus Alberta teilte: "Heute denke ich etwas anders. 
Es werden in dem Blatt so viele Gedanken und Hinweise gebracht, die 
der Arbeiter lauch spater brauchen kann ... In der Form dieses Buch­
leins ... sind sie wie ein N achschlagewerk." 

Wir sind den lieben BrUdern von Herzen dankbar fur diese Winke. 
Es ist immer unser besonderes Anliegen gewesen, unsern lieben Mit­
arbeitern am Wort mit diesem Blatte eine "Handreichung" auf den 
Tische zu legen, die fUr ihren Dienst bedeutungsvoU ware. 

Eine bestandige Orientierung an der heiligen Schrift auf allen 
Gebieten der christlichen Lehre und des christlichen Lebens ist fUr eine 
fruchtbare Wortverkundigung von der groBten Bedeutung. Durch die 
verschiedenen Abhandlungen mochten wir ,an regen zu so einer bibli­
schen Orientierung. Wir schatzen es auch, wenn Bruder Fragen einsen­
den, deren Beleuchtung und Erorterung von allgemeinem Interesse seiil 
konnte. Mochte diese Gemeinschaft am Wort dazu beitragen, die "Einig­
keit im Geist" zu starken! 

J. A. Toews 
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PER PACEM AD LUCEM 

I do not ask, 0 Lord, that life may be 
A pleasant road; 
I do not ask that Thou woulds take from me 
Aught of its load; 

I do not ask that flowers should always spring 
Beneath my feet; 
I know too we1l the poison and the sting 
Of things too sweet. 

For one thing only, Lord, dear Lord, I plead, 
Lead me aright- [should bleed­
Though strength should falter, and though heart 
Through Peace to Light. 

I do not ask, 0 Lord, that Thou shouldst shed 
Full radiance here; 
Give but a ray of peace, that I may tread 
Without a fear. 

I do not ask my cross to understand, 
My way to see; 
Better in darkness just to feel Thy Hand 
And follow Thee. 

Joy is like restless day; but peace divine 
Like quiet night: 
Lead me, 0 Lord, till perfect Day sha;ll shine, 
Through Peace to Light. 

Adelaide A. Procter, 1824-1864 

•• 41 II ..... 


